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ABSTRACT

This thesis is an annotated translation and transliteration of the 17" century Malay
work namely Tibyin Fi Maifat al-Adyan written by Raniri (d. 1666 C.E). The text of
the Tibyan, which is the subject of our study represents a unique work of Raniri, the
contents of which can hardly be found in any works of other Malay scholars. The
uniqueness of the 7ibyan can be seen from its contens. Even though the 7ibyin was
aimed at refuting the deviating wujddiyyah positions which had become widespread
during Raniri’s time, the discussions raised werc not exclusively aimed at refuting them.
As a matter of fact, two different issues which outwardly seem not inter-related become
the main contents of the work. The two main contents are the description of religions and
beliefs before the coming of Islam, and description of various Muslim sects after the
coming of Islam. It is also unique because the 7ibyan is the only Malay work which dealt
with the religions and beliefs before Islam before the 20" century.

Obviously in the 17" century, the Tibyan of Raniri represents a continuing
discussion of scholars of the past since their works were source of reference for him.
Thus, it is our aim to highlight such a work which can contribute to the study of Malay
language and literature as well as to the study of religions. The 7ibyan of Raniri, which
was writtcn in Malay, can also enrich the Malay-Jawi readers who do not have a good
command of Arabic with regard to the above discussions.

This thesis is presented in three chapters with an introduction. By way of
introduction, we will present the historical background of the text and introduce the basic
ideas of the Tibyan. The method of our translation and transliteration of the text is also

included in this introduction. Chapter one will deal with our observation on the contents

vi



of the text, mainly with our summary of Réniri’s discussion on the religions and beliefs
before Islam, Muslim sects and pseudo-siifi groups. The second chapter is devoted to our
critical translation of the text. In rendering the text, we have tried to be faithful to the text,
hence producing a translation that is true to the text.

The third chapter is our annotated transliteration of the text to which we have tried
to be as faithful as possible to the original text. It is aimed to present the style of the
Malay language as used by the author which represented the style widely used during the
rclevant period. In this way also we can sce the influences of some other languages
especially Arabic on the Malay language, as evidence for the Islamization of this part of
the world.

It is hoped that this thesis will provide the reader with a better understanding of
Raniri’s religious views, particularly his view on religions and beliefs outside Islam, and

encourage further research in the discipline of comparative religion.
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INTRODUCTION
1. Notes on the Tibyan.

The text of the 7ibyan is a 17" century Malay study of the religions of the world
before the coming of Islam, and an exposition of religious groups and sects, and the
pseudo-sifis among Muslims. The full title of the work is Tibyan Fi Marifat al-Adyan or
‘The Elucidation on the Knowledge of Religions’. This work is one of the famous
writings of Raniri', a distinguished theologian, safi master, mufti of Acheh and a
profound writer who produced a number of significant works. Even though this work is
aimed at refuting the deviant wujiddiyyah position’, it also deals with the root cause of
deviations and heresies in religion before Islam and after Islam.

The above statement can be supported by looking at the contents of the Tibyan.
The contents of this work can be divided into two main chapters. In the first chapter,
Raniri deals with the religions or beliefs of the world outside Islam namely from the
period of prophet Adam until prophet Jesus. In the second chapter, Raniri deals with the
religious groups and sects, and the pscudo-safi groups among Muslims which he
considers to have deviated from the straight path of The People of Tradition and

Community (Ah/ al-Sunnah wa al-Jama ah).

! For a detailed analysis of the biography of Raniri, sec Syed Muhammad Naquib al-Attas, Raniri and the
Wujadiyyah of the 17" Century Acheh (Singapore: Monograph of the JMBRAS, 1996), 12-17.
Hercinafter cited as Raniri and the Wujidiyyah. See also Syed Muhammad Naquib al-Anas, A
Commentary on the Hujjat al-Siddiq of Nir al-Din al- Raniri (Kuala Lumpur: Ministry of Culture
Malaysia, 1986), 3-12. Hereinafter cited as A Commentary.

? According to al-Attas Wujidiyyah refers to those who hold the doctrine of wahdat al-wujiid or unity of
cxistence. There are two groups of the Wujidiyyah. The one is the true (i.e muwahhidah) Wujadiyyah,
and the other the false (i.e mulhidah) Wujddiyyah. Syed Muhammad Naquib al-Attas, The Mysticism of
Hamzah Fansari (Kuala Lumpur: University of Malaya Press, 1970), 35. Hereinafter cited as The
Mysticism. They are called heretical because they claim that God’s Being and the world are made out of
to be on reality and one being. See al-Attas, A Commentary, 265.



As far as the first chapter is concerned, Réniri elucidates on paganism namely
such groups as the Naturalists (7abifyyin)’, Dualists (Thanawiyyah)!, Materialists
(Dahriyyah)’, and Astrologers (Hukama Munajjimin/Falakiyyah)®. Then Raniri highlights
the Metempsychosists (Tandsukhiyyah)', Philosophers (Hukama Falisifah)®, Sophists

(Sufastai yyah)® and Brahmin (Bardhimah)®. In addition to the above groups, Raniri also

¥ The acceptance of the four elements of nature (i.e heat, cold, roughness and smoothness) as the first
principle and as primary substance from which all things come into being is the main idea of naturalists.
See D.E Pingree and S.Nomanul Haq, “Tabi‘a", in The Encyclopaedia of Islam, new ed., vol. 10 (1991):
27,

* This is the dominant idea in Persia in ancient and medieval time. This dualism should not be understood
as the spirit and the mater, rather it is between two spirits; first, Ohrmazd or Ahura Mazda and second,
Ahriman, see Gherardo Groli, “Dualism”, in The Encyclopacdia Iranica, vol. T (1985): 577.

* It refers 1o the pagan Arab, the materialist philosophers and the atheist who believes that time is eternal
and responsible for the misery or the happiness of mankind. See Ibn Kathir, Tafsir al-Qur'an al-‘Azim, 4
vols. (Cairo: Dar al-Hadith, 1993), 4:153.

¢ Traditionally, in Arabic and Persian there was no clear distinction between the term munajjim and
falakiyyah. For example in most cases the term munajjim refers to both astronomers and astrologers. See
Seyyed Hosscin Nasr, Islamic Science An [lllustrated Study (World of Islamic Festival Publishing
Company Ltd., 1976), 95. However some philosophers define ‘im al-nujam as the study of the
significance of the movements and conjunctions of the stars and their influence on terrestrial affairs,
While ‘4im al-falzk refers to science of spheres or science of the heavenly configurations. See C.E
Bosworth, “On the Sciences: AL-Khwarizmi’s Keys of the Sciences, ” ISIS 54, no.175 (1963): 110. For
othersilm al-nujum refers to the knowledge of the effects of the powers of stars, at a given time, as well
as the future time. Sce George Saliba, A history of Arabic Astronomy (New York: New York University
Press, 1994), 66. On the roles of astrologers, see T.Fahd, “Munadjdjim” in The Encyclopaedia of Islam,
new ed., vol. 7 (1991): 558.

7 The word tandsukh derives from the Arabic term n-s-kh which means to copy a writing and to suppress a
thing in order to replace it by another. Transmigration of soul (tandsukh al-arwdh) from one body to
another in variation of pattern after death is the essence of the doctrine of tandsukh. See D.Gimaret,
“Tanasukh”, in The Encyclopaedia of Islam, new ed., vol. 10 (1991): 182.

¥ They are the philosophers who have accepted uncritically the views of ancient Greek philosophers. In
addition, these philosophers based their judgement on conjecture and speculation, unaided by positive
inquiry and unconfirmed by faith. Sce al-Ghazali, Tahafut al-Falisifah, “Incoherence of the
Philosophers” trans. Sabih Ahmad Kamali (Lahore: Pakistan Philosophical Congress, 1963), 4.
Hereinafter cited as Tahafut al-Falasifah.

? Historically they can be divided into three groups. First, al-/d adriyyah; those who do not know whether or
not a thing has a real existence. Second, is a/-‘indiyyah; the people who claim that there is no objective
truth in knowledge. Third, a/-‘inadjyyalr, those who resist any form of knowledge and deny the realities
of things. For detail sec Sa‘d al-Din, al-Taftazani, A Commentary on the Creed of Islam of Najm al-Din
al-Nasaf], trans. with intro. and notes Earl Edgar Elder, (New York: Columbia University Press, 1950),
16 and 21, Hereinafter cited as Creed of Islam. Syed Muhammad Naquib al-Attas, The Oldest Known
Malay Manuscript: A 16" Century Malay Translation of the ‘Aqa’id of al-Nasafi (Kuala Lumpur:
University of Malaya, 1988), 47-49.

"* The word Barahimah seems basically to have been used to indicate the belief of those inhabitants of India
who worship Brahma as their Prime God. They distinguish themselves form the rest of the Indians by
wearing red and yellow threads from which they hang their swords. See Ghulam Haider Aasi, Muslim
Understanding of Other Religion. A Study of Ibn Hazm'’s Kitab al-Fasl fi al-Milal wa al-Ahw3’ wa al-
Nihal (Islamabad: The Intemnational Institute of Islamic Thought, 1999), 195. Hereinafter cited as
Understanding.



mentions the Zoroastrians (Majdsi)'"', Christians (Nasdrd) and Jews ( Yahadi). Only in a
few sentences does Raniri relate the ideas of Hamzah Fansiri'? and Shams al-Din al-
Sumaira’i” to the beliefs of certain groups in Mctempsychosists namely Manicheanism
(Manawiyyah)". Generally, in this part Raniri starts his explanation with the religions
that have no Holy Books and no basis in revelation, and concludes with the religions that
have basis in revelation, which are the Christian and Jewish religions.

Mecanwhile, as far as the second chapter is concemned, we can divide it into two
main parts. In the first part Raniri makes an exposition of the religious groups and sects
among Muslims which have originated basically from six major groups; they are

Rafidiyyah®, Kharijiyyah',

"' Zoroastrians are the adherents of Zoroaster (bom around 660 B.C). They dominate the three great Iranian
empires, namely the Achaemenian, the Scleucid and the Sasanian empires. See David S.Noss and John
B. Noss, A Iistory of the World's Religions, eight edition, (New York: Macmillan Publishing Company,
1990), 356.

"2 Hamzah al-Fansari of Barus (1550-1600) was the greatest Malay safi poet and the first man to expound
the safi doctrines and metaphysics in Malay. For a detailed analysis of the biography of Hamzah al-
Fansari sce al-Attas, The Mysticism, 3-30.

"* Shams al-Din ibn ‘AbdAllah al-Sumatra’i (1575-1629) was the disciple of Hamzah al-Fansiri. Shams al-
Din was Shaykh al-Islam of Acheh and an advisor of the Sultan Iskandar Muda (1600-1636). For a detail
analysis on the biography of Shams al-Din see Van Nieuwenhuije, Samsu L-Din Van Pasai (Leiden: E.J.
Brill, 1945), 6-27. See also al-Attas, A Commentary, 6.

"*The founder of Manawiyyah (Manichacism) was Mani, the son of Futtaq. He was born 215/216 and was
executed by Bahram I, King of Persia. The Manichacan religion arose in Babylonia about the middle of
third century A.D. Sec al-Nadim, Fihrist, 2:1038. See also A.A Bevan, “Manichacism”, in The
Encyclopaedia of Religion and Ethics, (1971-74), 8:396.

** Rafidiyyah is the term given to the people who reject the imamate of Aba Bakr and ‘Umar. They believe
that Prophet Muhammad appointed ‘Al as his successor and imam as an appoi from God through
His Messenger. See al-Imam al-Ash‘ari, Kitib Maqalat. al-Islamiyyin wa Ikhtilaf al-Musallin. 3". ed.
Helmut Riter (Wiesbaden: Franz Steiner Verlag. Gmbh, 1963), 16. Hereinafter cited as Kitab Maqalat.
Rafidiyyah is the term given by the Shiites of Kufah to Zayd Ibn “Ali Ibn al-Husayn and his followers
when they recognize the possibility of a man of lesser excellence (al-mafdul) to be imam, even though
there is to be found a man of greater excellence (al-afdal). See Muhammad ‘Abdal Karim al-
Shahrastani, Muslim Sects and Divisions. The Section on Muslim Sects in Kitab al-Milal wa al-Nihal,
trans. A.K Kazi and J.G Flynn (London: Kegan Paul International, 1984), 133. Hereinafter cited as
Muslim Sects.

' The term Kharijiyyah derives from the word * kharaja’ which means ‘went out’ or seceded. Kharijiyyah
are the group of Muslims who disagreed with certain decision of Caliph ‘Ali. They then seceded from
Caliph ‘Ali’s group after the battle of Siffin. See al-Imam al-Ash‘ari, Kitab Maqalit, 86. See also
Muhammad ‘Abdul Karim al- Shahrastani, a/-Milal wa al-Nihal, ed. Amir ‘Ali Mahna and ‘Ali Hasan
Fa‘ur. 2 vols. (Beirut: Dar al-Ma'‘rifah, 1997), 1:133. Hereinafter cited as al-Shah i, al-Milal,




Jabriyyah", Qadariyyah'®, Jahmiyyah' and Murji’al?. Raniri deliberately does not count
the Mu ‘tazilal’’ as one of the six major groups for he discusses this group in his other
work. In the second part, Raniri discusses the positions of the pseudo-safis which in
many cases he relates to the deviant wujidiyyah position. In this part we can see Raniri’s
destructive attack against Hamzah Fansiri’s mystical philosophy. These pseudo-sifis
groups arc as follows; Hubbiyyah, Awliya'iyyah, Samrakhiyyah, Ibadiyyah, Haliyyah,
Hariyyah, Waqiiyyah, Mujahiliyyah, Mukasiliyyah, llhamiyyah, Huldliyyah,
Wujadiyyah or Ittihadiyyah and Mushabbihah ot Mujassimal?®.

Even though the description of religions or beliefs before the coming of Islam in
the first chapter and the exposition of religious groups and sects among Muslims together

with the pseudo-sufis are the main gist of the 7ibyan, the readers are exposed to many

' Many writers considered Jahm Ibn Safwan was the founder of this sect without knowing that the idea that
man has no control over his acts originated from Ja’d Ibn Dirham who had been influenced by the
teachings of a Jew. Jahm Ibn Safwan was the student of Ja'd Ibn Dirham. Seec Muhammad Aba Zahrah,
Tarikh al-Madhahib al-Islimiyyah (Cairo: Ddr al-Fikr al-‘Arabi), 100. Hercinafter cited a Tarikh al-
Madhahib

¥ Ghaylan al-Dimashqi is among the first person who affirms that the Qadar is in man’s own and not
God’s, and that man himself determines (yugaddiru) his acts and not God. See Morris S. Seale, Muslim
Theology, A Study of Origins with Reference to the Church Father (London: Luzac and Company
Limited, 1964), 17. Ma‘bad al-Juhani (d. 80/699) and Ghaylan al-Dimashgi (d.150/767) are two
important persons related to the establishment of the Qadariyyah sect. See M.Abdel Haleem, “Early
Kalam™, in History of Islamic Philosophy, cd. Seyyed Hosscin Nasr and Oliver Leaman. 2 vols. (London
and New York: Routledge, 1996), vol. 1 pt. 1, p.79. Hereinafter cited as Early Kalam.

* The founder of this group is Jahm Ibn Safwan. Most of Baghdadi’s explanation on Jahmiyyah beliefs are
similar 10 the beliefs of Jabriyyah. See Baghdadi, al-Farg bayn al-Firaq (Beirut: Dér al-Kutub al-
llmiyyah, 1985), 158. Hereinafter cited as a/-Farg. Shahrastani categorizes Jahmiyyah as one of the
Jabriyyah sect. They are the followers of Jahm Ibn Safwan. See Shahrastani, al-Milal, 1:97.

* frja“ means 1o delay (ta'khir) because they (i.c. Murji‘ah) consider works of secondary importance to
faith. See al-Baghdadi, a/-Farg, 151. Murji‘ah originates from the term i@ which has two meanings.
First is postponement, it also includes to postpone the judgement of one who commits grave sin until the
Last Day. Second is to give hope. See Shahrastani, a/-Milal, 1:161.

n Mu‘tazilah in general is known as one of the major sect in the school of Islamic thought. They fall into
various sects and several beliefs which are different to other muslim sects. The term Mu tazilah is closely
related to its founder, Wasil Ibn ‘Ata (d.131/749) who ‘broke off* (j‘tazala) from the circle of al-Hassan
al-Basri. For detail explanation regarding the various sects of Mu ‘tazilah and their beliefs see al-Ash‘ari,
Kitab Magalat, 155-278, al-Baghdadi, al-Farg, 78-150, Shahrastani, a/-Milal, 1:56-90, Aba Zahrah,
Tarikh al-Madhahib, 118.

* Eleven of the pseudo safis mentioned by Raniri in this work are similar to the list of al-Tahanawi in his
Kashaf, there are, Hubbiyyah, Awliyd'iyyah, Shamrikhiyyah, Ibahiyyah, Haliyyah, Huldliyyah,
Huriyyah, Waqifiyyah, Mutajahiliyyah, Mutakasiliyyah and Ilhamiyyah. Raniri added two more groups
1o his list; Wujddiyyah and Mushabbihah or Mujassimah. See al-Attas, A Commentary, 216.




historical facts and stories, theological explanations, Qur'anic interpretations, Sufi beliefs
and practices, and logical reasoning.

The Tibyan’s aim is to refute the deviant wujadiyyah position as explicated in
works such as Asrar al-‘Arifir” and Muntah? of Hamzah Fansuri as well as Mir’at al-
Mubhaqqigi’”® of Shams al-Din al-Sumaira’i. Raniri had benefited much from many
Arabic sources. Among the main sources that we are able to trace are ‘Awarif al-Ma arif
of Aba Najib Suhrawardi®, al-Mawagif of al-Jurjani”, Lata’if al-Iam f7 Ishardt Ahl al-
llham of ‘Abd al-Razzaq al-Qashani®, Imhad al-Nasihah of Shaykh Ahmad al-
Maha'imi® and Kitab Tamhid of Shaykh Aba Shukir Salimi®. Obviously, for the 17th
century, 77byan of Ranin demonstrates the continuing discussion of scholars of the past
since their works are the sources of references for scholars of the Malay region.

Our study of the Tibyin is based on the facsimile in Voorhoeve's work, * Twee

Maleise Geschriften van Nuruddin ar-Raniri”. In this work Voorhoeve has reproduced in

facsimile the original text of the T7byan. In fact the text reproduced in Voorhoeve’s book

* On an annotated romanized Malay version of Asrar al-‘Arifin and its English translation scc The
Mysticism of al-Attas. 233-296, {English translation, 354-415).

** On an annotated romanized Malay version of Muntahi and its English translation see The Mysticism of
al-Attas. 329-353,(English translation, 448-472}.

** Shams al-Din al-Sumatra'i’s writing of Mir'at al-Muhaqqigin is the continuity of Hamzah Fansiri theme
of wahdah al-wujiad or wujidiyyah. On brief explanation of the condition and the contents of the text.
See Mahayudin Haji Yahaya, Naskhah Jawi Sejarah dan Teks (Kuala Lumpur, Dewan Bahasa dan
Pustaka, 1994), 1:291-292. Hereinafter cited as Naskhah Jawi.

*On partial translation of Aba al-Najib al-Suhrawardi in his ‘Awdrif al-Ma'arif regarding the
characteristics of Qalandariyyah, see: J.Spencer Trimingham, The Safi Orders in Islam (London: Oxford
University Press, 1971), 267.

7 He is Sayyid al-Sharif ‘Ali al-Jurjani. He was bom in 741/1340 at Gurgén, south-east of the Caspian Sea.
He produced around twenty-five works in many ficlds of study,among them Kitsb al-Ta‘rifit. But the
most important work is his commentary on the Mawagif of al-Iji. He died in 816/1413 at Shiraz. Sec
Henry Corbin, History of Islamic Philosophy, 272. Montgomery W. Watt, Islamic Philosophy and
Theology (Edinburgh, Edinburgh University Press, 1995), 138.

* The full title of this work is Lazdif al-I'lam fi Isharat Ahl al-llhdm. Two authors have been traced for this
work. In one listing the author was ‘Abd al-Razzaq al-Qashani (d.1330), GALS 1, pp.280; in another the
work was Sadr al-Din al-Qunyawi (d.1263), GALS 1, pp 807-808. See al-Attas, Commentary, 94

* His full name is ‘Ali Ibn Ahmad al-Maha'imi, the author of Ird ‘at al-Daqa’iq bi Sharh Mir "4t al-Haqa'iq.
He died in 1432. See al-Attas, A Commentary, 19.

% There is no detailed description of this scholar. He is said o have live in 5 century AH. See
Voorhoeve,P, Twee Maleisc Geschriften Van Noruddin ar-Raniri (Leiden: EJ. Brill, 1955), 9.
Hereinafter cited as Twee Malcisc.



is the manuscript copy made around 1855 for Van der Tuuk, from an older copy in
Acheh. It is the only complete copy of the Tibyan. Two other manuscripts exist which are
incomplete; onc of them is from before 1794 and the other is still older, from Acheh.
Voorhoeve had also given his analysis of the Tibyan, particularly of its contents and
sources. Our study of the7ibyan is also based on the Romanized Malay version of
the Tibyan produced by Engku Mohd Anuar B. Wok in 1965*, which contains many
misreadings of the Jawi text. In our annotated transliteration, we have made corrections

where necessary.

2: Notes on Rendering and Romanising.

The process of rendering and romanising the text of Tibyan is based on the
facsimile compiled in Voorhoeve's work, “Twee Maleise Geschriften van Nuruddin ar-
Raniri”, which is considered the only complete copy of the Tibyan. In addition, the
romanised version of the 7ibyan produced by Engku Mohd Anuar B. Wok in 1965 is
another source for the above process.

Regarding our method of translation, we have done our utmost to be accurate to
the original text but at the same time idiomatic. For this purpose we have always stuck to
the original text and present the ideas in a straightforward manner. This is aimed at
achieving a translation as close as possible to the original text, and to avoid confusion.
Recognizing the fact that translation cannot always apprehend the language and meaning
of the original, we have tried to approximate the meaning intended.

Al the same time we have arranged the text by dividing it into paragraphs and

numbered the paragraphs in both the translation and the romanised edition in order to

*' Engku Mohd Anuar Bin Wok, Versi Rumi Tibyan Fi Ma‘rifati °L-Adyan Karangan Shaykh Niru ‘L-Din
Al-Raniri, unpublished B.A thesis (Kuala Lumpur: Universiti Malaya, 1965).



provide efficient cross referencing between them. Identification of figures, religious
groups and sccts, Muslim groups and sects, sofi groups, and verification of most of the
quoted verses of the Qur’an and Hadith are rendered in our translation.

We have likewise in the translation process tried our best to be as faithful as
possible to the original text in respect of romanising. The aim is to preserve the style of
the Malay language as used by the author which represented the style used during his
time. In this way also we can sec the influence of some other languages especially Arabic
on the Malay language as proof for the Islamization of the language and terminologies of
the people of the Malay Archipelago. We have tried not to add any unnecessary
additional words or phrases that we feel might be missing in the text, unless they are truly
needed in order to facilitate our understanding. In places where the additional words are
used in our translation and romanised edition, we have indicated those additional words

in [ ] brackets.



CHAPTER ONE

BRIEF ANALYSIS OF
TIBYAN FI MA RIFAT AL-ADYAN

1. The Contents.

As we have mentioned earlier, even though the aim of the Tibyan is to refute the
deviant Wujidiyyah, its includes other discussions as well. The contents of the Tibyan
can be divided into several main topics. These are as follows; religions and beliefs before
the coming of Islam and Muslim divisions and sects, pseudo-safi groups and religious
innovation (bid ah); and each main topic is divided into several sub-topics.

In relation to religions and beliefs before Islam, Raniri focuses on the sects and
groups of religions before Islim, their belicfs and ritual practices, their origins, including
the historical facts regarding their emergence, and their arguments for affirming their
beliefs and refuting others.

In the context of Raniri's description of Muslim divisions and sects, the focus is
on the deviant beliefs of each sects that contradict the fundamentals beliefs of The People
of Tradition and Community. In this part Raniri gives attention to the important beliefs of
the seventy two sects of Muslims.

With respect to Raniri'’s description of pseudo-sifi groups, the focus is on the
deviant beliefs of each group that contradict the fundamental beliefs of The People of
Tradition and Community. The exposition of the Wujddiyyah beliefs and the response of
learned Muslims to them constitute the other topic of this part.

With regard to the discussion on innovation (bidah), Raniri elucidates the types
of innovation (bidah) as given by several Muslim scholars. In addition, the judgement by

Muslim  scholars against those who commit innovation (bid‘ah) is another point



considered in this part. The last part of the Tibydn deals with Raniri’s suggestion on how
to distinguish the truc People of God (ah/ Allah) from the People of Innovation (ah!
bid‘ah). At the same time he had also wamed Muslims to avoid adhering to the teachings
of the innovators (ahl-bid‘ah). In sum, we can divide the contents of the work into five
parts;

1. Prologue

II. On the Religions and Beliefs before Islam.

I1I. On the Muslim Sects

IV. On the Pscudo-Siifis.

V. On Innovation (Bid ‘ah)

V. Conclusion

L. Prologue

Raniri begins the prologue by reciting God’s name, the Most Merciful and the
Most Compassionate in giving sustenance and in being merciful to all mankind. Réniri, in
his praises to God, refers to Him as the One Who reveals the Holy Qur'an to Prophet
cxplaining all things, as a guide, a Mercy and glad tiding to Muslims. All the doctrines,
wisdom and knowledge, principles, laws, commandments and prohibitions of Islam are
taught to God’s appointed Prophet without anything left out. Raniri mentions that as the
final revelation, the Qur’an has abrogated the teachings of all previous books and
religions. It differentiates between the truth which are firmly embedded in the Qur’an
from errors which are found in previous corrupted books.

Raniri also explains the role of Prophets and Messengers in disseminating God’s

guidance. It was through the Prophets and Messengers, that the principles of truth in



Qur’an and previous books were conveyed to mankind. They guided mankind to the true
path and forbade mankind from the path of the deviant and rebellious, This important role
was then inherited by the leaned ( ‘u/ama’) among the people of illuminative knowledge
(ahl al-ma‘rifah). All these Prophets, Messengers and the leamed had established proofs,
arguments, and statements for refuting all unbelievers, polytheists and heretics.

Then Raniri mentions the situation of Acheh, referring to the time of Sultan
Iskandar Thani and Princess Seri Sultin Taj al-‘Alam. The deviant beliefs of the
teachings of deviating Wujiddiyyah and the pseudo-safis had spread rapidly abroad and
become widespread during these two periods. Raniri was engaged in polemics and
debates for several days in the presence of the Sultan with the deviating Wujidiyyabh,
especially among the disciples of Shams al-Din al-Sumatra'i. In addition, most of the
lcarned had pronounced upon the deviating Wujiddiyyah the fatwi of unbelief and
condemned them to death. It was during the time of Princess Seri Sultan Taj al-‘Alam
that Raniri was ordered to write a comprehensive book discussing the various sects and
religions in order to cleanse the minds of the people from errors and deviation. As a
result, Raniri composed the work, 7iby4n which was like water that quenching the thirst

of those who were seeking the true path of God.

1L On the Religions and Beliefs before Islam.

The exposition of other religions or beliefs before Islam in the 7iby4n can be
regarded as the comparative study of religions which our Muslims scholars in the past
had worked out and compiled in various books. Raniri is the only Malay scholar who
deals with this field of study before the 20th century. Raniri’s method of dealing with the

religions before Islam is closely related with the method used by the carly Muslims
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scholars in the tradition of comparative religions such as al-Birani (d. 442/1048) in his
work Kitab al-Athar al-Baqiyah ‘an al-Qurin al-Khaliyah', Tbn Hazm (d.456/1 064) in his
al-Fasl fi al-Milal wa al-Ahwa’ wa al-NipaF, and Shahrastani (1086-1153C.E) in his
Kitab al-Milal wa al-NihaF .

Raniri in the Tibyan declared Islam as the only true religion. Hence, the deviation
of other religions and beliefs is measured against the principles of beliefs in Islam.
Religious sects or groups, beliefs and ritual practices, their origins, how they came to
exist and where they were preserved and practised are the issues dealt with by Raniri in
this chapter. In addition, Raniri gives his refutations of the beliefs and practices of the
religions before Islam. Here we can get to the place where he relates the deviation of the
religion before Islam to the teachings of Hamzah Fansiri and Shams al-Din al-Sumatra’i.

Generally, Réniri divides all religions into three main groups. First, the religions
that have revealed books. Jewish religion and Christianity are categorized under this
group and the followers of both of these religions are known as the People of the Book

(ahl al-Kitab)'. Concerning the Jewish religion, Raniri divides its followers into two main

groups the Uzairites (‘Uzayriyyah) * and Samirites (Sdmiriyyah)’. The domination of

' This work was edited by E.C Sachau (Leipzig: Deutsche Morgen Landische Gesellschaft, 1923);
E.C.Sachau (ir.), The Chronology of Ancient Nations or Vesriges of the Past (ahore: Hijra International
Publishers, 1983). See also Kamar Oniah Kamaruzaman, Early Muslim Scholarship in
Religionswissenschaft: A Case Study of the Works and Contributions of Abi Rayhan Muhammad Ibn
Ahmad al-Birdni, unpublished Ph.D thesis (Kuala Lumpur: ISTAC, 1996).

? This work was edited by Muhammad Ibrahim Nasir and ‘Abd al-Rahman ‘Umayrah, 5 vols (Beirut: Dar
al-Jil, 1985).

This work was edited by Amir ‘Ali Mahna and ‘Ali Hassan Fa‘ar, 2 vols. (Beirut: Dar al-Ma‘rifah, 1997).

“ The People pf the Book (ah/ al-Kitib) are those who were given revealed scriptures from God, namely the
Jews and Christians. The Jews hold the revealed scripture of the Torah ( 7awrah) and the Christians hold
the revealed scripture of the Gospel (Injil). Al-Shahrastani, a/-Milal, 1:264.

* The Qur'anic verse “The Jews call Ezra a son of God” (al-Tawbah, 9:30) refers to this sect. They are the
followers of prophet Ezra (Uzayr) who with the power of God, remembered or recovered the lost Torah.
The other name for this group is Sadducees or Zadokites. They are the only sects in Jew who take Ezra
(Uzayr) as the son of God. See Aba Muhammad “Ali Ibn Ahmad Ibn Hazm, Kitab al-Fasl fi al-Milal wa
al-Ahwa’ wa al-Nihal, ed. by Muhammad Ibrahim Nasr and ‘Abdul Rahman ‘Umayrah. (Beirut: Dar al-
Jil, 1985), 1:178. Hereinafter cited as Kitib al-Fasl.
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Bukht Nasr” over the Jews and the role of prophet Ezra® in bringing back the Torah to the
Jewish society after it was destroyed are the other important historical facts mentioned by
Raniri in the Tibyan.

Meanwhile Christians are divided into three main groups, namely the Malikites
(Malkaniyyah)®, Jacobites (Mari-Ya'qubiyyah)'® and Nestorians (Masturiyyah)". Even
though Raéniri did not mention clearly the name of the Jewish saint who destroyed the

Christian teachings which resulted in the Christians being divided into three groups; he is

s Samaritans (Samuriyyafi) is a term used to denote a people who believe that Mt. Gerizim in Nabulus as
the holy city and as the navel of the world chosen by God for His worship. The Samaritans do not
recognize any prophet except Moses, Aaron and Joshua. They also have a Torah which differs from the
one in the hands of the rest of the Jews. See al-Shahrastani, a/-Milal, 1:261.

7 Bukht-Nasr (Nebuchadnczzar) was the king of Babylon. He bled his armies d Je !
conquered Palestine, enslaved and killed the Israclites, destroyed the temnples, took and burned the Torah.
He brought with him seventy thousand youths to Babylon. For a detailed account of Bukht-Nasr see for
instance: Sec al-Tabari, Abt Muhammad Ibn Jarir, History of Tabari, trans. Franz Rosenthal, (New
York: State University of New York Press, 1989) 4:43-65 Hercinafter cited as History of Tabari. See
also al-Rabghtzi, Qisas al-Anbiya’, trans. HE Boeschoten, M Vandamme (Leiden, EJ Brill, 1995),
2:759. Hereinafter cited as Qisas al-Anbiy4’al-Rabghtzi, Qisas al-Anbiys. It is said that all the events
took place in the middle of the seventh century before the Christ. See al-Tabataba'i, Muhammad
al-Mizén fi tafsir al-Qur’an (Beirut: Mu’assasat al-A‘lami lil Matbt‘at, 1992), 14:358. It has been related
there have been four person who ruled the eatire world, two of them true beli and two unbelievers.
The true believers were the prophet Solomon and Al der; the umbeli were Nimrod and
Nebuchadnezzar. Sec al-Rabghtizi, Qisas al-Anbiya’, 2:93.

'IngmcralpruphctEm(Uuyr)washnwnhaﬂmajurmﬁ;imludﬁmmtymdmnuthc
reformer of prophet Moses’s teaching particularly when he was able to memorize and recover all ancient
divine scripture (ie Torah) after it had been destroyed by the Babylonian invasion. Details, sec Hava
Lazarus Yafeh, “Uzayr”, in The Encyclopaedia of Islam, new ed., vol. 10 (1991): 960, John Van Seters,
“Ezra”, in Encyclopedia of Religion, vol. 5 (1986): 242-244.

’SinceunyuﬁgimledﬁmRam,ﬂmymhnwnutbeBymﬁmlifﬁ:mﬂwuhﬁtyof
God that is Father, Son and the Holy Spirit. The unity of the God and Jesus is described as being like a
mixture of water and milk. One is not different from the other. They also claim that Mary gave birth to
both the divine and the human. See Tbn Hazm, a/-Fas/, 1:110-111. al-Shahrastani, a/-Milal, 1:266. al-
Attas, A Commentary, 400-401

m'l'hcyarelhcgrouplhaxvthur‘&lmﬁomaslhepeoplewbobelicvclhnGodianis!.smofMary.
Sec al-Ma'idah, 5:72. They are named after Ya‘qub al-Bardha’ani. Ya‘qubiyyah believe in trinity, but
they insist that Jesus himself is God. In other words, Jesus according to them is not man, but God
appearing in the form of man. See: Ibn Hazm, a/-Fas/, 1: 111. al-Shahrastani, al-Milal, 1:270. al-Attas, A
Commeantary, 400-401.

! Perhaps the term is Nasturiyyah or Nestorians. They are the followers of Nastir or Nestorius, the bishop
of Constantinople. They like the others, affirm the trinity, but they incline to emphasize the humanity of
Jesus at the expense of his divinity. For them, Mary did not give birth to the divine. Rather she bore only
the man. Details see: Ibn Hazm, a/-Fag/, 1: 111. al-Shahrastani, a/-Milal, 1:268. al-Attas, A Commentary,
400-401.
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