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ABSTRACT

This thesis attempts to give an insight into the Umm al-Bardhin of Yusif al-Saniisi
(d.940/1490), a famous North African scholar who was not only a theologian but also a
pious sufi whose life was fully dedicated to the education'of his community. Al-Sanisi’s
Umm al-Barahin, a short treatise on Islamic creed has greatly influenced people in many
countries, and has been translated into Malay and comfii®nted upon by a number of
prominent Malay scholars like Muhammad Zayn al-Ashi, Dawiid al-Faténi, Zayn al-*Abidin
al-Fatani and others. The Malay commentaries of the Umm al-Bardhin, which elucidate and
elaborate on al-Sanisi‘s typology of the Divine Attributes and other related issues, prove
that the Malay scholars in the past had achieved a very high degree of understanding of
Islamic ontology, epistemology and metaphysics. Thus, a new modern edition and
translation is needed to expose the richness of the Malay heritage which once flourished
throughout the region for the sake of the new generation.The thesis is concluded with a
refutation of some cycnical arguments put forward by modern Malay writer who blatantly
besmirched the content of the Umm al- Barahin and other commentaries of a similar type.

vii



In the Name of Alldh the Most Compassionate and the Most Merciful

INTRODUCTION

1. GENERAL REMARKS

The serious crises experienced by Muslims today are often diagnosed as being political or
economic in origin. This diagnosis risks missing the q’ge. deep scated factors that
contribute to the emergence of political and economic problems. Most of our problems
today have their true origin in weakness of fa]th (iman). This is because very many people
are taking their iman for granted, and are not working hard to preserve and strengthen it.
Our past experiences have shown that the problems do not arise solely due to external
factors only, but also in most cases, are germinated within our own selves and our
surroundings. That is why some historians have claimed that the root of the problems is
traceable to the end of the companion period when the polemic on Allah’s Essence (dhat)
and Attributes (sifar) took place among the intellectuals.!

As a matter of fact, they also agreed that from that time onwards there were other
problems pertaining to Kalam and other fields of knowledge in which many scholars,
directly or indirectly, were involved to the extent that appropriate efforts had to be made to

resolve these problems. Among those who exerted much effort in this regard, to name but a

Generally, it is known that during the time of the Prophet (Peace be upon him) and the four
Rightly Guided Successors (i.e Abu Bakr, ‘Umar, ‘Uthman and ‘Ali (May Alldh bless them all)
there was no such direct discussion on this matter. This is b vh a problem concerning
‘aqidah or rituals arose, people would immediately refer it to the Prophet and his Companions.
Undoubtedly, there were minor problems (furii*) which arose as pointed out by al-Shahrastini in
Milal wa al-Nihal in which at least ten disputes transpired before and after the demise of the
Prophet Muhammad (Peace be upon him). Fortunately, those disputes were solved wisely under
the light of al-Qur'an and al-Hadith as well as giyds (analogy) which was practised in the time of
the Prophet (peace be upon him). See Muhammad bin 'Abd al-Karim al-Shahrastini, Kitab al-
Milal wa al-Nihal, trans. A. K. Kazi and J. G. Flynn (London: Kegan Paul International, 1984),
18-21.
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few, were Imam Abd Hanifah al-Shaykh al-Nu‘man bin Thabit (d.150/767),2 Muhammad
bin Idris al-Shafi‘i (d.205/820),3> Ahmad bin Hanbal (d.241/855),4 Abi al-Hassan al-
Ash‘ari (d.260/873),5 Aba Mansir al-Maturidi (d.333/944),6 Aba Bakr Muhammad al-
Bagqillani (d.403/1012),” Aba Mansiir ‘Abd al-Qahir al-Baghdadi (d.429/1037),8 Imém al-

Even though he was best known as a great fagih, and as a mujtahid of Islam, he left a few works
on ‘agidah to his fellow Muslims for a long time, such as al-Figh al-Akbar, al-‘Alim wa al-
Muta'alim, al-Radd ‘ala al-Qadariyyah and al-Wasiyyah.

Like Imam Aba Hanifah, this prominent figure was also one of great jurists of his time with great
works al-Umm and others. Since Islam came to Malaysia abouf®00 Years ago, al-Shafi‘I's School
of Law has been adopted by local people. For further reading please see S. Q. Fatimi, /sidm
Comes to Malaysia, ed. Shirle Gordon (Siagapore: Malaysian Sosiological Research Institute
Ltd., 1963), S. In ‘agidah he wrote two books, first: Tashih al-Nubuwwat wa al-rad ‘ala al-
Barahimah and second: al-Radd ‘ala Ahl al-Ahwa'. See *Abd al-Qahir b. Tahir Ibn M
al-Tamimi Asfirayni al-Baghdadi, Al-Farq Bayn al-Firag, ed. Mubammad Mahy al-Din b. ‘Abd
al-Hamid (Cairo: Maktabat Muhammad *Ali Subih, n.d.), 363.

He wrote a very important book on ‘agidah namely al-Radd ‘ala al-Zanadigah wa al-
Jahmiyyah. Apparently in this book he strongly opposed the idea put forward by the Jahmiyyah or
even the Mu'tazilites with regard to the creation of al-Qur'an (khalg al-Qur'an). His strong
commitment holding the opinion that the Qur’an is not created made him suffer

during the time of al-Ma'min (813-833). This famous story of khalq al-Qur‘an is frequently cited
by many Malay scholars in their works, see Shaykh Dawid b. ‘Abd Alldh al-Fatini, Dir al-
Thamin (Bangkok: Maktabat wa Matba'at Muhammad Nahdi wa awladuhu (MMNA), nd.), 36-37,
henceforth cited as Thamin; Shaykh Zayn al-*Abidin al-Fatani, ‘Agidat al-Najin (Percetakan al-
Ma'arif Sendirian Berhad, n.d), 34-35, hereafter cited as Najin.

He is regarded as the founder of the school of Akl al-Sunnat wa al-Jama'ah (in Kalam, ‘aqidah)
together with al-Maturidi and al-Tahawi. See Shafie Abu Bakar, “Pengaruh Rasionalisme di Dalam
Islam dan Kaitannya dengan Persoalan Falsafah di Melaka," Jurnal Sejarah Melaka, Malaysia
History Association Malacca Branch 8 (1983): 4., henceforth cited as Rasionalisme. Ash‘ari’s
works are almost all on ‘agidah in which he either explains the creed of Islam or rebuts the
incoherent, unjustified, false arguments. For further information on his work, please see Richard
Mc. Carthy, The Theology of al-Ash‘ari (Beirut: Impremerie Catholique, 1953), 211-230, where
it was stated that al-Ash‘ari had written 106 books, the most important works of which are three,
al-Ibanat ‘an Usul al-Diyanah, al-Luma’ fi al-Rad ‘ala ahl al-Zaygh wa al-Bida* and Magalat
al-Islamiyyin.

He was a contemporary of al-Ash‘ari and possessed similar opinions with him in many respects.
They differ on minor probl but are comparable on principles. His mag opus is Kitab al-
Tawhid in which he di dina prehensive Allah’s Essence and Attributes. See
Muhammad ibn Mahmid al-Maturidi, Kitab al-Tawhid, ed. Fath Allah Khalif (Beirut: Dir al-
Mashriq,1970); also see Mustafa Ceric, Roots of Synthetic Theology in Isldm, A Study of the
Theology of Aba Mansir al-Maturidi (Kuala Lumpur: ISTAC, 1995), 107-226. Henceforth
cited as Roots. )

He also strongly upheld the hings of Ahl-al-S h. Two important books of his which
heavily influenced many scholars are al-Insaf fi Ma Yajib al-I'tigaduhu wa la Yajiaz al-Jahl bihi
and Kitab al-Tamhid.

8 Al-Baghdadi was an eminent figure of Ahl-Sunnat wa al-Jama‘ah who contributed greatly to the
development of this school. Among his famous works are Kitab Usul a-Din and al-Farg Bayn
al-Firaq.




Haramayn al-Juwayni (d.478/1085),9 Abia Hamid al-Ghazali (d.505/11 11),19Rakhr al-Din
al-Razi (d.606/1209),!! ‘Iddud al-Din ‘Abd al-Rahmin al-lji (d.756/1355)!2 and
Muhammad Yisuf al-Sanisi (d. ca. 895/1489)!3. Each one of them had made substantial
efforts to preserve the religious belief (‘agidah)!4 of the ‘ummah either by propagating the
ideas through their works or by other means. They encountered numerous obstacles and
bitterness for the sake of the ‘ummah. Their influence was undeniably so vast from east to
west and from north to south.

There was similar effort on the part the Malay scholars in this part of the world,
whose heroic efforts are slowly being cast out from their own people’s memory. Their
vitality and vigour to defend true imdn must’bc remembered, revived and emulated. Big
names like Nur al-Din al-Raniri (d.1069/1658),!5 ‘Abd al-Ra’df al-Fangari
(d.1105/1693),!6 Muhammad Zayn al-Ashi (d.11/17?),!7 and other Fatani’s scholars like
Dawid b. ‘Abd Allah al-Fatani (d.1297/1879),!8:Abd al-Qadir b. ‘Abd al-Rahmin al-

9 This great “alim was not only well-known in tasawwuf but also in other fields of knowledge such

as al-Tawhid. He wrote a number of books on it like al- ‘Aqgidat al-Nizamiyah; al-Irshad; al-

Shamil; and Luma* al-Adillas fi Qawa'id Ahl al-Sunnat wa al-Jama'ah.

The man known as Hujjat al-Islam was a multifaceted scholar as well as the mujaddid (renewer)

of his time. He was a student of al-Imam al-Haramayn al-Juwayni and wrote many books in

various fields of knowledge. In ‘agidah he wrote a number of books, such as al-lgtisad fi al-

I'tigad and his magnum opus of al-lhya’ ‘Ulim al-Din.

He was the author of three important books on ‘agidah, i.e Sharh Asma' Allah al-Husna, al-

Muhassal Afkar al-Mutagaddimin wa al-Muta‘akhkhirin min al-‘Ulamd’ wa al-Hukama' wa

al-Mutakallimin and Kitab al-Arba'in fi Usil al-Din.

Imam al-lji's work namely al-Mawaqif fi al-‘lim al-Kaldm was regarded as one of the best in “Iim

al-Kalam. It was commented upon by more than forty scholars and the most prominent one was

made by al-Jurjani under the title Sharh al-Mawagif, in 8 volumes.

Imam Al-Sansi is the main subject of our thesis, hence his biography will be discussed in the

beginning of the first chapter.

For further explanation, please sec S. M. Naquib al-Attas, A Commentary on the Hujjat al-§

iddiq of Nar al-Din al-Raniri (Kuala Lumpur: Ministry of Culture, Youth and Sports,

1986). 187, henceforth cited as Hujjar.

15 See Zalila Sharif and Jamilah Haji Ahmad, K. Melayu Tradisional (Kuala Lumpur:
Dewan Bahasa dan Pustaka, 1993), 65, henceforth cited as K . See also Dr. Abmad
Daudy, Allah dan Manusia Dua Konsepsi Shaykh Nur al-Din al-Raniri (Jakarta: CV Rajawali,
1983), 35-64, h forth cited as M. i

16 See Kesusasteraan, 64, however Wan Mohd Saghir (WMS) had given another date which is 1960,
See WMS, “Antara Karya Shaykh Muhammad Zayn yang Terkenal,” Dakwah (November 1989):
21

17 Sec WMS, Dakwah (Nov.1989) 21; and Idem, Dakwah (Feb. 1993): 53.

18 See Idem,"Riwayat Hidup Ringkas dan Hasil Karya Shaykh Dawiid al-Fagani,” paper presented at

: the Nadwah limiah Tokoh Ulama Peringkat Kebangsaan Kali ke Empat, Pusat Islim
Kuala Lumpur, 17-19 Disember 1991, 1-26; R. O. Winsted, A History of Classical Malay
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Fatani (d.1316/ 1898).,'9 Zayn al-*Abidin al-Faténi (d.12/18?),20 Ahmad bin Muhammad
Zayn al-Fatani (d.18?),2! Azhari al-Falimbani (d.1357/1938),22 as well as Kelantani
scholars such as Wan Muhammad ‘Ali Kutan al-Kalantani (d.1332/1913)23 and many
others strove to safeguard the imdn of Muslims by articulating ‘aga’id clearly and
systematically indeed need to be reintroduced, even to the whole world. These scholars
were actually working in continuous chains of eminent minds with the above mentioned
figures.

In pursuing Kalam, (the systematic articulation of ‘aga’id), scholars in the Malay
world often wrote commentaries on texts that were traditionally endowed with great
authority. One such authoritative text was the famous Umm al-Barahin of Imam *Abd
Allah ibn Muhammad Yasuf al-Sanasi. This short but thorough and systematic treatise
enjoyed astonishing popularity as a succinct articulation of the tenets of Islam, presenting
the best proofs for them (hence the name: literally ‘the mother of proofs’). Imam al-Saniisi
wrote this short ‘agidah as a summary of his larger and more extensive book: al- ‘Aqgidat
al-Kubra. Thus, the Umm al-Barahin was also known as al- ‘Agidat al-Sughra.

The influence of al-Santsi’s Umm al-Barahin is attested to by the simple fact that
al-Sanusi’s typology of Allah’s Attributes as the famous “Sifat Dua Puluh” or the Twenty
Divine Attributes2 has dominated nearly all traditional scholarly discussions of Kaldm in
the Malay world since at least the 12th/18th century. Hence, many Malay commentaries

were written on al-Sanusi’s Umm al-Barahin.

Literature, ed. and intro. Y. A. Talib (Petaling Jaya: Malayan Branch Royal Asiatic Society,
Reprint no. 12), 105.

19 WMS, "Shaykh *Abd al-Qadir bin ‘Abd al Rahman al-Fatani,” Dakwah (Nov. 1989): 24-25.

20 Idem, “Shaykh Zayn al-*Abidin al-Fatani,” Dakwah (April 1991): 16-21.

21 Idem, “Shaykh Ahmad al-Fatani,” Dewan Budaya (Sept.1991): 50-51; Idem, (Nov.1991): §1-53;
and idem, (January 1992): 37-39.

22 Idem, “Shaykh Muhammad Azhari al-Falimbani, Generasi Penyambung Penulisan ‘Ulama’-
‘Ulama’ Palembang,” Dakwah (April 1993): 49.

23 Idem," Al-*Allamat al'Amil wa al-Fadil al-Kamil Shaykh Wan ‘Ali b. ‘Abd al Rahman Kutan al-

~ Kalantani,” Dakwah (Sept. 1989): 34-36.

24 Sifat Dua Puluh and Twenty Attributes are to be used interchangeably in this work, and hereafter

abbreviated as SDP.
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However, according to some writers there were three eminent scholars identified as
the pioneers of the discussion of the Divine Attributes, though they did not solely refer to
the Umm al-Barahin. First Bukhari al-Johori, who wrote Taj al-Salatin
(compl.251012/1603),26 second, Niir al-Din al-Raniri with his book Durrat al-Fara'id bi
Sharh al-‘Aqa’id (c.1658/1069)27 which is the commentary of al- ‘Aqa’id al-Nasafiyyah
of Abi Hafs ‘Umar Najm al-Din al-Nasafi,28 and third was Shaykh ‘Abd al-Ra’if al-
Fansuri, the author of ‘Umdat al-Muhtajin which was written in the 1050/1640’s. On the
other hand, some other historians believe that the discusslonncommenced during the reign
of Sultan Mansiir Shah of Malacca, (861-882/1456-1477) based on the finding of the al-
Dar al-Manzim,2%a sufi text which was sent i:y a sufi scholar namely Mawlana Abi Ishaq
to Sultan Mansir Shah for teaching purposes.

We should not confuse the discussion of the Twenty Divine Attributes with the
Umm al-Barahin, because they are two different things. The discussion of the Twenty
Divine Attributes is much wider since it covers a hundred or more writings which include
major works of al-Nasafi’s al-‘Aqa’id al-Nasafiyyah, al-Laqéni’s Jawharat al-Tawhid,
Tahawi’s Bayan al-Sunnah wa al-Jama'‘ah or ‘Aqidat al-Tahawiyyah and so forth, while

al-Sanisi’s Umm al-Barahin is just a part of it. Thus, our area of study specifically

25 Compl. refers to date of completion.

26 The very discussions on it basically concem the advice and admonitions for future rulers and kings
of the country. It is believed that this work was written in 1012/1603 in Acheh. Different views
arose pertaining the real author of 74j al-Salafin, even the author himself, see Kesusasteraan, 59-
60.

27 According to Prof. al-Auas, it is a 1 most probably of selected parts adapted to the
spiritual and intellectual requirements of the people at the time. Please see al-Attas, Hujjat, 25.

28 This work is considered the oldest known ‘agidah text in The Malay world. Prof. al-Attas
it succinctly in his work, see S. M. N. al-Attas, The Oldest Known Malay Manuscript: A 16th
Century Malay Translation of the ‘Aqd’id al-Nasafi (Kuala Lumpur: University of Malaya,
1988), 1, hereafter cited as Oldest.

29

Nevertheless, many historians cited a different title to the book. For example, Shellabear in his
version of the Malay Annals (Sejarah Melayu) d Dar al-Mazlim which means state or
house of the oppressed people, while ‘Abd Allah b. ‘Abd al-Kadir Munshi wrote Dir al-Maglim
which means the opp d jewels. M hile, C. C Brown through the translation of Raffles’

ipt has ioned it as Diarr Mangim which means a piece of jewel. Of these three
examples of nearly thirty texts of the Malay Annals obviously indicate that the different titles are
- b of the mistake or confi during the p of copying the books from Jawi script. See

Shafie Abu Bakar, Rasionalisme, 6.



concentrates on the Umm al-Barahin and its legacy in the Malay World and not onthe
discussion of the Twenty Divine Attributes per se. Even so, there will be a discussion of

the Twenty Divine Attributes, only pertaining to al-Saniisi’s work of Umm al-Baréhin and
its related issues.

2. ON THE AIMS AND APPROACH OF THE STUDY

The aim of this study is twofold; first, to expose some of the. contributions of Malay
scholars in the field of ‘agidah who made tremendous effof in translating, commenting
on as well as propagating al-Saniisi’s Umm al-Bardhin in this region for a very long time.
It is, however, unfortunate, that their great endeavors are not really appreciated by some of
us. Indeed, they are even being subjected to sharp criticisms despite their valuable
contributions to *Ilm al-Kalam; and second, to present a new edition and translation of the
Malay text of Umm al-Barahin for the enrichment of the intellectual legacy in this part of
the world.

In the introduction, we provide introductory remarks about the nature and scope of
the thesis. A concise and precise note will be addressed particularly to the genesis of the
problems. Apart from that, we will try to investigate the historical aspects of the Malay
intellectual discourse of the Twenty Divine Attributes and to clarify some of the issues
pertaining to the subject. Chapter one will primarily deal with the description of al-
Saniisi’s biography and the content of the Umm al-Bardhin. The contributions of the Malay
scholars in producing the commentaries and super commentaries of Umm al-Bardhin will
also be discussed. In relation to that, there will be a section on the main Malay
commentators of Umm al-Barahin as well as their works on it. In chapter two, the content
of the Umm al-Barahin will be fully exposed. Four main issues which will be discussed
are: Intellectual judgement (hukm al-'aql), Divine Attributes (Sifar Allih), attributes of the
Prophets (sifdt al-Rusul) (peace be upon them), and lastly, the declaration of faith (al-
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shahadah). The exposition will primarily be based on the explanation of the Malay
commentators of the Umm al-Barahin. In chapter three, an annotated transliteration and
translation of the Malay underlinear text of Umm al-Barahin will be presented. We will be
using Shaykh ‘Abd al-Qadir al-Fatani’s text as our main source of this work. The
methodology of transliteration and translation used will be clarified in this same chapter.
The conclusion of the thesis will be divided into two parts: First, refutations of the views
held be modern Malay writers pertaining to this subject. Second, a brief recapitulation of
the thesis findings and an indication of further work to be pursued in the future research
projects.



CHAPTER ONE:
Al-SANUSI'S LIFE AND UMM AL-BARAHIN

1. AL-SANUSI'S LIFE AND WORKS
A. His Life and Educational Background

The author of Umm al-Bardhin was Shaykh ‘Abd Alldh b. Muhammad al-Sanisi.! His full
name is al-Shaykh al-Imam al-‘Alim al-‘Allamah Abd ‘Abd Allah Muhammad b.
Muhammad b. Yasuf b. Shu‘ayb? al-Sanisi al-l:lasan.i.‘ He was born in Tlemcen
(Tilimsan),3 Algiers in 838 or 839/1435 or 1436. The surname “al-Sanusi” derived from
his clan’s name, Bani Saniisi, a well known tribe in al-Maghrib (North Africa), and not
from his birth place as claimed by some historians while “al-Hasani” is ascribed to him
because his grandfather is a descendant of the noble line of al-Hasan b. ‘Ali b. Abi Talib
(May Allah bless and give them peace), a grandson of the Holy Prophet Muhammad
(Peace be upon him).

According to al-Mallali,* one of al-Saniisi’s students, his master's knowledge,
nobility, kindness and greatness were inherited from his father al-Shaykh al-‘Allémah al-
Mutafannin al-Salih al-Zahid al-‘Abid al-Ustaz al-Muhaqqiq al-Mugri’ Aba Ya‘qub

Yusuf al-Sandsi (d.?).

See al-‘Allamat al-Anbabi in a margin of Hashiyat al-Sanisi's Umm al Bardhin by Ibrahim al-
Bajuri (Surabaya: Dar al Tabé'at al-Islamiyyat al-‘Arabiyyah,1347/1928), 1-2, hereafter cited as
HMS; See also Ahmad Baba b. Ahmad al-Timbukti, Nayl al-Ibtihaj bi-Tatriz al-Dibdj, ed.'Abd
al-Hamid ‘Abd Allah al-Haramah (Tripoli: Kulliyyat al-Da‘wat al-Islamiyyah, 1410/1989), 571,
henceforth will be cited as Nayl. It must be noted that al-Sanisi al-Hasani al-Idrisi, the founder of
the Sanusiyyah in Algeria was a different person. His full name was Sidi Muhammad b. ‘Ali al-
Sandsi al-Mujahiri al-Hasani al-Idrisi. He was born in 1206/1791 at Tursh near Algeria and died in
1276/1859 at Cyrenaica. See “al-Saniisi”, E. J. Brill's First Encyclopedia of Islim 1913-1936, eds.
M. Th. Houtsma, A. J Wensinck, E. L. E Provengai, H. A. R. Gibb and W. Heffening (Leiden: E.
J. Brill, 1987), vol. vii, 154, hereafter cited as ElFirst.

2 “al-Sanusi,” in Shorter Encyclopedia of Islam, eds. H. A. R. Gibb and J. H. Kramers (Leiden: E.
J. Brill, 1974), 503, hereafier cited as SEI; also H. Bencheneb, “al-Sanisi,” in E/ ( 1997) 9:20.
3.~ Tiemcen, in Arabic Tilimsn, the old town a few hundreds yards from the modern town was called
i both Tlemcen and Agadir. See ElFirst, vol. viii, 81.
4 He is Abii ‘Abd Allih Muhammad b. ‘Umar al-Mallali
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Al-Saniisi has been regarded as the reviver of Islam for the 10th/16th century by
Muslim scholars in North Africa. His merit, his leamning ability especially in theology, his
fear of God and his religious zeal were recognized by his contemporaries. He possessed a
wide knowledge in all sciences and even reached the highest achievement in religious
knowledges.

Historically, when the dynasty of Bani Zayyan or ‘Abd al-Wadid, the conqueror of
some areas in North Africa in 9th/15th century, was about to decline, the city of Tilimséan
could still maintain its position as one of the great intellecmngd cultural centers of North
Africa.® It was at this time that Muhammad bin Yusuf al-Saniisi, a young dedicated man
who came from a religious family, diligcml;' devoted his life to seeking knowledge. He
first studied al-Qur‘an and Arabic language with his father on before getting closer to
some famous scholars in his place to study Arabic language, arithmetic and al-fara’id. He
received an ijazah in mathematics, theology etc. from Abii Hassan al-Qalasadi, who was
an eminent scholar in the city.

He also studied under his step-brother, al-Faqih al-Hafiz Abi al-Hassan al-Talati,” a
famous scholar at that time. Al-Taliti conferred on him the ijazah of Ibn Abi Zayd al-
Qayrawani’s al-Risalah and Imam al-Haramayn al-Juwayni’s al-Irshad. He also studied
under al-Shaykh al-*Allamah Nasr al-Zawawi, al-*Allamah Muhammad b. Tazi, Sayyid al-
Sharif Aba al-Hajjaj Yasuf b. Abi al-‘Abbas bin Muhammad al-Sharif al-Hasani, Abi *Abd
Allah al-Hibab, al-Imam Muhammad b. ‘Abbas, who taught him Usu! al-figh and logic, as
well as under al-Fagqih al-Jallab, who taught him Science of Jurisprudence. Apart from that,
al-Sanusi had an opportunity to study under two famous sufi scholars in Tilimsan at that
time namely al-Hassén Abrakan al-Rashidi and Abi al-Qasim al-Kanabishi.

After a few years studying with local scholars, al-Saﬁﬁsi moved to Algiers for the

same purpose. He studied ‘Ilm al-Hadith under al-Imam al-Hujjat al-Wara' al-Salih Abi

5 Al-Bajuri, HMS, 2.

6 Ibid; EI? 20; and Ahmad Biba, Nayl 577.

7 According to some historians, he was al-Sanissi's uncle, Nayl 577.
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Zayd ‘Abd al-Rahman al-Tha‘alibi, and in Oran, which is a small city in Algiers,8 he was
guided in tasawwif by a well-known sufi scholar namely Ibrahim Muhammad al-Tazi.?

The devotional aspects in the sufi order (tarigah) had made him pious and
religious. He did a lot of prayers and fasting. Interestingly, al-Saniisi was also known for
his practise of al-istikharah, which enabled him to receive the answer to problems in
dreams. Al-Saniisi spent the rest of his life giving lectures on ‘agidah, tasawwuf, the
natural sciences, mathematics and the like. At the end of his life he maintained his teaching
activities as usual until illness constrained him, thus slowigg him down and eventually
caused him to leave this world after ‘asr on Monday 18th of Jamadi'l Akhir 895/May 9th,
1490. He was buried in Tilimsan. 10

B. His Students and Influence in the Muslim World

Being a bright and a well-known scholar, al-Saniisi gained a high reputation for having
many students and disciples. Among his famous students were; al-Mallali, a writer of al-
Sanusi’s biography as well as a commentator of al-Saniisi’s famous work, al-‘Aqgidat al-
Sughra, Abu al-Qasim al-Zawawi, Ibn al-*Abbas al-Saghir, Ibn Abi Madyan, Ibn al-Hajjaj
al-Yabdari and Ibn Sa‘ad al-Tilimsani.!! These scholars disseminated al-Sanisi’s teaching
and works in West Africa through business links, especially with the family of Ahmad
Baba in Timbuktu.

Meanwhile, in the 10th/16th century, the teaching of al-Sandsi’s ‘agidah was
widespread in Mali, and by the 11th/17th century, his al- ‘Agidat al-Sughra or Umm al-
Barahin, one of his works on ‘agidah had achieved a great reputation in many parts of
West Africa. West African scholars had written commentaries and hdshiyah on it.!12 In the

8 Oran (Wahran), a sea-port town on the coast of Algeria. See ElFirst, vol. vi, 992.
9 SEI, 503 and EI2- 20.

10 Nayl 570; and EI2, 20.

4 SEI, 503; and Nayl 564.

12 ER,21.
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early 12th /18th century, al-Saniisi’s works on ‘agidah, especially Umm al-Barahin, was
received in the Malay world!3 and it soon became the main source in Usal al-Din.)4 This
famous work was commented on by many Malay scholars such as Muhammad Zayn al-
Ashi, Zayn al-Din al-Sumbawi, Dawid al-Fatani and others. Apart from that, al-Saniisi’s
works also spread to the rest of North Africa in 12th/18th through the writing of Shaykh
‘Uthman bin Fadi, otherwise known as Usmanu dan Fodio.!5

In the early 14th/20th century, al-Saniisis’ works were referred to by Ibn Badis in
his commentary of the Qur’an, while Moroccan scholars stugdjed the three works of Saniisi
on ‘aqidah together with the commentary apd hashiyah of al-Dusiigi. Such was the case
with other scholars such as Fasi al-Manjar, Miknasi al-Wallali, a minister of al-Zayyani and
Ibn “Ajiba, a sufi who studied and gave commentary on al-Sanisi’s work. Until the middle
of the 14th/20th century, al-Sanisi’s influence spread tremendously throughout al-Maghrib
and even in Fas, where al-Saniisi’s work on logic as well as the three works on ‘aqidah
together with both summary of ‘Agidat al-Sughra and ‘Agidat al-Kubra by al-Yisi
became the main references of Islamic education.!6

The Umm al-Barahin has also been used as a text book in al-Azhar University
since the early 12th/18th century. One of the Shaykhs al-Azhar, Ibrahim al-Bajiri

(d.1860)!7 wrote a commentary on al-Saniisi’s Umm al-Barahin entitled Hashiyat al-

13 The Malay world comprises four countries; Malaysia (Tanah Melayu), Indonesia, Fatani (South
Thailand) and Borneo. And, Borneo ists of Sabah, S: k, Brunei and Sulu. Please refer to
the section on ‘the Malay legacy of the Umm al-Bardhin' in this chapter.

14 The very term ugil means fundamental, so usal al-Din d the basic principles of Islam. It
will be used interchangeably with the word ‘agidah (plural-‘aga’id) and tawhid. These are among
the common words used in Malay.

1s ER, 21.

16 Ibid.

17

In some places it is written al-Bayjiri instead of al-Bajiri, for instance the name of al-Bayjari is
used for a commentary of Umm al-Bardhin entitled Hashiyat al-Bayjiri ‘ald Matn Umm al-
Barahin. On the other hand, in E/2 it is written as al-Bajiri. It seems that the spelling of al-Bajiri
is more correct due to the fact that his place of birth was Bajir, a village in the Manufiyya
province of Egypt. He was the Rector of al-Azhir or Shaykh al-Azhar in 1263/1846. For more
detailed information on him, please see W. Montgomery Watt, “al-Bajuri” E/2, 1 867.

11



Bajari ‘ala Marn al-Sanasiyyah like his Master al-Fagili!® who also wrote a commentary
on al-Sanisi’s work known as Kifdyat al- ‘Awdm.

C. His Writings

Al-Saniisi undoubtedly was a multifaceted and talented scholar as well as a prolific author.
He produced more than 45 works in various fields of knowledge. Unfortunately, some of
his works are no longer available anywhere, while others could be found only in certain
places. Some of his important works, however, are mentioned in a number of authoritative
sources such as Nayl al-Ibtihaj bi-Tatriz al-Dibaj by Ahmad Baba al-Timbukti,
Geschichte Der Arabischen Litteratur by Carl Brockelmann, Encyclopedia of Islam,
Shorter encyclopedia of Islam and E. J. Brill’s First Encyclopedia of Islam. To indicate the
importance of his works, we also provide a list of commentaries and super commentaries
written by other scholars as below:
1.'Agidat ahl al-Tawhid wa al-Tasdid al-Mukhrij min al-Zulumat al-Jahli wa
Rabgat al-Tagqlid also known as al-‘Aqgidat al-Kubra.!® Several commentaries
were written on this work, such as;
i. ‘Umdat al-Tawfig wa al-Ta'did?® or Tasdid?'by al-Hassan
b. Mas‘ad al-Yausi (d.1111/1699).
ii. Hiddyat al-Murid by ‘Ullais al-Misri (d. 1299/1882). 22
iii. Jadwa and Durrat al-Hijal by al-Qadi. 23

18 He was Muhammad bin Muhammad al-Fadali al-Shafi'] (1236/1821). He wrote two books namely
Kifayat al-'Awdm fi ma Yajibu ‘alaihim min ‘llm al-Kaldm, hereafter cited as Kifayat and
Risalat la ilaha illa Allah. Both of which were commented on by his student al-Bajari. See J.
Schact, “al-Fadli,” EI, 2:727; SEI, 95 and Carl Brockelmann, Geschichte der Arabisch
Litteratur, 2 vols. (Leiden, 1937-45), 2: 641, hereafter cited as GAL and its Supplementband, 3
vols., 2: 744, henceforth cited as GALS.

19 See Nayl, 571 (GALS, 2:352); (GAL, 2: 323); and (SEI 302).

20 Ibid. (SEI 302); (GALS, 352).

21 - SEI, 302 {GAL., 323).
22 Ibid.,(GAL., 323).
23 Ibid.



iv. Salawat al-Anfas by al-Kattini, 24
v. Safwat by al-Ifrani. 25
2."'Agidat ahl at-Tawhid al Sughra?s or Umm al-Bardhin or Sharh Kalimat al-
Shahadah?lor al-Sanisiyyah.28
3.'Aqidat al-Hafizah.?® This work was commented upon by ‘Abd al-Muhsin b.
al-Salah under the title al-Matali* al-Saniyyah 3
4. Al-Jumal or al-Murshidah or al-Sanisiyyat al-Wustd.3! Among its
commentaries are; e
i. Nar al-Ifadah Sharh al-Murshidah by ‘Abd al-Ghani Nabulasi. 32
ii. Al-Lazim wa al-Malzam by Sa‘id al-Kafif .33
5. Al-Muqaddimah.34Among its commentaries are;
i. Al-Mawahib al-Rabbaniyyah by Ibrahim b. Hasan. al-Bannani al-
Saraqasti 35
ii. Al-Ma'ani al-Saniyyah by ‘Abd Allah b. al-Hasan al-Baba
iii. Al-Anwar al-Bahiyyah by ‘Abd al-Ghani al-Nabulusi.36
6. Mukhtasar al-Mantiq.37 Among its commentaries are:
i. Al-Rajaz al-Muhtawi ‘ala Masa'il al-Mukhtasar al-Sanisi by ‘Abd al-
Salam al-Tayyib al-Qadiri (1110/1698).38]t was then commented upon by

Ibid.

Ibid.

Nayl, 571 {GALS, 2:353).
A. J. Wensinck, The Muslim Creed (London: Cambridge University Press,1979), 275, henceforth
cited as Creed.

Nayl, 573.

Nayl, 571.

GALS, 2:355.

Ibid. {GAL, 2:325}).
GALS, 2:352.

Ibid.

Nayl, 571.

GALS, 355.

GAL, 325.

GALS, 355

Ibid.



