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ABSTRACT

In the late 19" and early 20" century, Muslims in India faced a severe challenge to
their faith. Many deviated sects were busy calling people to their teachings in the
guise of true Islam. Qadiyanis or the Ahmadiyya community founded and led by
Mirza Ghulam Ahmad Qadiyani also promulgated his teachings, particularly among
Muslims. Mirza denied many teachings of Islam which were followed by Muslims
from the time of Prophet Muhammed -..i%%... He claimed to be a Mujaddid, a Mahdi,
a promised Messiah and finally the prophet of God. Many scholars have refuted the
deviated teachings of the sect, among whom Maulana Ashraf ‘Ali Thanvi stands out
as a towering figure. Using qualitative content analysis, this study analyzes Mirza’s
fundamental claims by referring to many of his works and the authenticity of
refutations by Maulana Ashraf ‘Ali Thanvi in his book Qaide Qddiyan. It found that
Mirza tried to demolish the fundamental belief of the Ummah which is the finality of
the prophethood He tried to get into the prophethood by creating Zilli and Barizi
prophethood to disguise Muslims. He also disrespected the previous prophets and
showed his superiority over them including Prophet Muhammed -.ii%% ... Eventually,
Mirza claimed to be the absolute prophet of God. Maulana Thanvi’s refutations are
valid according to the Qur’an, Sunnah and the views of Muslim scholars. To facilitate
an understanding of the refutations, this study translated Maulana Thanvi’s Qaide
Qddiyan from Urdu to English which is appended in this thesis.
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CHAPTER ONE
A FRAMWORK FOR ANALYSIS

1.1 INTRODUCTION

In the 19™ century, most of the Muslim world had lost their native identity to Western
civilization particularly in the Indian sub-continent, Muslims were facing many
political, social and faith-related challenges emanating from various quarters. Western
civilization dominated so much that it put the population in doubt about their own
faith and identity. Progress of the “natives” were halted in general and Muslims in
particular. Different missionaries, including Christians and Aryans, were playing their
role in order to convert Muslims to their religions.'

During the last part of the 19* century, Mirza Ghulam Ahmad Qadiyani came
up with a new brand of Islam and initiated an active movement to propagate it. He
brought the message of moderation and reformation to the Muslim society. He denied
many teachings which have been followed by Muslims for over 1,300 years. He
claimed that Jihad is no more valid for Muslims.” He claimed to be a Mujaddid
(reviver of Islam), Mahdi (guided one) and the promised Messiah, who was being
awaited by Muslims to reform the Ummah. He brought many new innovations to
Islam. The Muslim community in general did not understand the underlying principles
or the philosophy of Islam and hence were unable to respond to Qadiyanis challenge.

British rulers, who were facing resistance from Muslim Mujahidin, felt that the

spirit of Jihad and the awareness of Islam should be taken away from Muslims and so

' Abul Hasan Nadvi, Qddiyanivat Muta’laaurJai za. (Karachi: Sh'ubaNashriyat-e-Islam, n.d.). p.10.
*Abul Hasan Nadvi, Qadiyanism: A Critical Study (Lahore: Sh Muhammad Ashraf, 1965), p. 5.



they supported this new religion. Mirza allied with the British and gained its support
to propagate his ideas. He made an article of faith to be loyal to the British rulers.
However, Muslim scholars felt its danger at the time and believed that this
false Mahdi will soon claim to be the messenger of Allah (S.W.T.), thus they started
to defend the Islamic beliefs. One of the great works against the threat of Qadiyanism
is Maulana Ashraf ‘Ali Thanvi’s Qaide Qadiyan in which he refuted Mirza’s claims.
This book is written by Maulana ‘Ashraf Ali Thanv1 in Urdu language but, in some
places, it contains Arabic and Persian terms. The book will be translated into English
language and the ideas it contains will be explained. Therefore, this study deals with
the refutation of Mirza Ghulam Ahmad Qadiyani’s claims by Maulana Ashraf ‘Al1

Thanvi.

1.2 JUSTIFICATION FOR THE STUDY

Qadiyanis, also known as the Ahmadiyyah Muslim community, keep themselves busy
with their activities of calling people towards their teachings and propagating these as
the true Islam in many countries including Malaysia. Malaysian Muslims are also
victimized as the teachings are often disguised as Islam. Hence, it is incumbent upon
Muslims to have an awareness about this deviated sect and invite the strayed believers
to turn to the pure and pristine teachings of Islam. This study attempts to examine the
teachings of Islam, analyze the features of Qadiyanism and differentiate true Islam
from the teachings of this deviated sect.

Most of the works done in this area are in Urdu language. Maulana Ashraf ‘Ali
Thanvi’s refutations of Ahmadiyyah sect is also done in Urdu. This study will

translate his Urdu book into English so as to make it available to non-Urdu speaking

? Bashir Ahmad, 4hmadiyyah Moment; British Jewish Connections. (Rawalpindi: Islamic study forum,
1994).



readers in order to examine his refutations of Mirza Ghulam Ahmad Qadiyani’s

propagation of ideas regarding Islam.

1.3 RESEARCH QUESTIONS

This study attempts to answer the following questions:
1. What is Qadiyanism (Ahmadiyyah movement)?
2. How has Maulana Ashraf ‘Ali refuted the claims of Mirza Ghulam
Ahmad?
3. To what extent are Ashraf ‘Ali Thanvi’s refutations in conformity with the

Qur’an and the Sunnah?

1.4 LITERATURE REVIEW

A number of books, articles and journals have been written on the topic by proponents
and opponents of Qadiyanism. The existing literature is grouped under these two

headings.

1.4.1 Proponents of Qadiyanism

Muhammad Ali (1984) who was a prominent Ahmadi and also known for his
translation of the Noble Qur’an concentrates in his book on the life of the founder of
the movement Mirzd Ghulam Ahmad Qadiyani, from different perspectives. He
discusses Mirza’s early life, education, his interest in religion and his claims to be a

Messiah or Mahdi. However, the interesting part of the book is where he mentions that



it was misunderstood about Mirza that he claimed to be a prophet saying that “Every
great man has been misunderstood to a certain extent and so Hazrat Ahmad”.*

Khan, N. (1954) wrote about the movement, its different aspects and beliefs.
He says the name of the movement after Ahmadiyya, is not after the name of the
founder Mirza Ghulam Ahmad but it is after Prophet Muhammed wi...” He
(1954:1) refutes the claims which were published in New Times of Burma on 2-3
February 1954 which commented that the followers of this movement are called
Ahmadis because of Sir Sayyid Ahmad Khan or Sheikh Ahmad Sirhindi Mujaddi
Alfthani. Further, he denounces the claims of those who accused that Mirza’s and
Muhammed Ali’s works are plagiarized from the works of Sir Sayyid Ahmad Khan.
In addition, he compares the scholarly works of Sir Sayyid Ahmad Khan and Mirza
Ghulam Ahmad and shows the superiority of Mirza over Sir Sayyid Ahmad Khan
(1954: 6-9).

Sher Muhammed (1995), a scholar of Ahmadiyyah community, highlights the
views of Sir Muhammad Igbal and his relationship with the movement.® He discusses
the different periods of Igbal’s life and his involvement through these various periods.
He refutes the claims of scholars of Islam (A4Al Al-Sunnah Wal-Jama’at) who
criticized Ahmadiyyah Jama’at by showing that Igbal was an Ahmadi. Moreover, he
indicates that Igbal’s father and teacher Sayyid Mir Hasan was also an admirer of
Mirza Ghulam Ahmad and his elder brother Sheikh ‘Ata Muhammed joined Ahmadi
Jama’at officially after taking the pledge. He claims that Igbal was a great admirer of

the movement and he praised it publicly. In addition, he submits the report of Justice

* Muhammed Ali, The Founder of the Ahmadiyya Movement. (3"edn) (Newark: Ahmadiyya Anjuman
Isha’ate Islam, 1984), p. 64.

> He was the president of Lahori Ahmadiyya Anjuman Isha’ate Islam in Burma in 1954 (Lahori
Anjuman is different from Qadiyanis; the discussion on Lahoris will come in coming chapters).

% Hafiz Sher Muhammed, Igbal and Ahmadiyya Movement (USA: Ahmadiyya Anjuman Isha’at
Islam,1995)



Munir’s enquiry as evidence.” Consequently, he claims that Iqbal was an Ahmadi and
he left the movement four years before his death due to political reasons. The
argument that Igbal was an Ahmadi is not evident in other sources.

Mirza Masrir (2006) (the grandson of Mirza Ghulam and the fifth khalifah of
Ahmadi Jama’at) discusses the condition of pledge (bia’af) in Ahmadi movement,
which was instructed by Mirza Ghulam Ahmad Qadiyani in Istihare Takmil e Tabligh
on 12 January 1889.® He explains the articles that an Ahmadi has to refrain and
persist. There are ten conditions which should be followed by an Ahmadi who wants
to pledge with the Khalifa of Jama’at. The same conditions are mentioned in The

Islamic Review authored by Masiid Akhtar, Zafar and Noman (1983). °

1.4.2 Opponents of Qadiyanism

In April 1974, Rabitah al-‘Alam al-Islami agreed that Qadiyanis are not Muslims. In
September of the same year, the parliament of Pakistan passed a law about Qadiyanis
that they will not be considered Muslims anymore in the country as they have their
own articles of faith which cause them to deviate from Islam. However, Hassan (n.d.)
focuses on articles of Islam that Muslims have to believe in and what happens when a
Muslim crosses the folds of Islam. In addition, he argues with evidence from the

Qur’an and Sunnah on why Qadiyanis are not Muslims. '’

"Ibid, pp. 6-10.

¥ Mirza Masriir Ahmad, Condition of Bai’at and Responsibilities of an Ahmadi (Islamabad: Islam
International Publication LTD, 2006).

’ Masud Akhtar, Zafar I. Abdullah and Noman Ilahi Malik. Our Beliefs, The Islamic Review (July-
August-September, 1983), 22.

' Sayed Murtaza Hasan, A Iman wal Kufr. (Deoband: Sh’@ib e Khatme Nubuwwat, n.d.).



Qadiyanis claim that Igbal was in favour of Ahmadiyyah movement and they
forwards his statements in which Igbal gave positive views about them.'' Ahmad
Bashir (n.d.) concentrates on Igbal’s views on Ahmadiyyah movement. He says that a
few colleagues of Igbal were members of the Qadiyani movement who influenced him
to remark positively about them. In 1910, in a speech delivered at Aligarh city entitled
The Muslim Community: A Sociological Study, Igbal said, “The real role model of
Islamic behavior has appeared in Punjab in the form of Qadiyani movement”.'?
However, in 1931, Igbal had the chance to study deeply about the movement when he
started working for an Indian Kashmir committee together with the leader of the
Qadiyanis, Mirza Bashiruddin Mahmtid Ahmad, and he knew that this movement does
not classify as Islamic."

Allamah Anwar Shah Kashmiri (n.d.) focuses on the evidence of the
Prophethood of Muhammed %% and comments that he it was the last of all
the Prophets. No Prophet will come after him until the Day of Judgment. He discusses
the subject in the light of the Qur’an and the Sunnah. He urges Muslims in India and
Kashmir in particular, not to have any relationship with the Ahmadiyyah
community.'*

Mawdudi (1979) argues that Qadiyanis should be declared a non-Muslim

minority in Pakistan. Further, he clarifies to those who use democracy to object,

"' Tahira Parvez claims in her article Ighal and Ahmadiyyat- setting the record straight (n.d.)* During
Munir Enquiry (1953) into Punjab riots, an Ahmadi witness alleged that Igbal was a close Ahmadi and
only renounced his Bayyat following political grievances in 1935”.
Hafiz Sher Muhammed argues in his booklet ’Igbal held the Ahmadiyya Movement in the highest
admiration and praised it openly, even sharing public platforms with its leaders, during a period of more
than thirty years. (See, Dr Sir, MuhammedIgbal and Ahmadiyyah Moment).
Hafiz Sher Muhammed, Dr Sir, Muhammed Igbal and Ahmadiyyah Moment (U.S.A: Ahmadiyya
Anjuman Isha‘at Islam Lahore, n.d).
iAhmad Bashir, Igbdl and Qadivanivat. (Rawalpindi: Majlis Elm’ Danish, n.d). p. vi.

Ibid.
'* Anwar shah Kashmiri, Da ‘'wat hifze Eman. (Multan: Sh’iib e Khatme Nubuwwat, n.d.).



excuse and oppose this demand of Mawdudi. He applies the same principles of
democracy in order to show his arguments and says:

Democracy implies settlement of controversial issues by an appeal to

reasoning and argument: Accept a proposition by force of its reason or

through arguments convince others and convert them to your view-

point. To reject a sound and a reasonable proposition and suppress a

demand by the use of brute force is the very negation of the principles

of democracy. "

Maulana Idris Kandhlawi (n.d.) states that one of the fundamental beliefs of
Islam is to believe in Prophet Muhammed i as the last and final Messenger of
Allah (S.W.T.). He selects ten Qur’anic verses and applies them to the faith of Khatme
Nubuwwat (finality of prophethood) in Islam. He argues that from the time of the
Prophet %% until now, without any conjecture, the Prophet it is the final
Messenger of Allah. This belief is understood from the verses of the Qur’an, the
Prophetic traditions and consensus (ijm ‘a) of the Ummah. Whoever denies these, will
not be considered a Muslim.'®

Maulana Abdul Ghani (n.d.) compares Islam and Qadiyanism and then
analyses their beliefs. He takes Ahmadi’s books and analyzes them in the light of the
Qur’an, the Sunnah and the views of some great scholars. He discusses the various
contradictory claims of Mirza Ghulam Ahmad at different times. 17

Muhammed Ilyas Barni (2003) studies Qadiyani movement deeply through
their literature, especially the earlier books of Mirza Ghulam Ahmad. For example,

Rithani Khazi'n, Siratul Mahdi, etc. He highlights most of their beliefs and the claims

of Mirza Ghulam Ahmad and examines them against the Qur’an and the Sunnah. He

1'S. Abul A’1a Mawdudi, The Qddiani Problem . (Lahore, Islamic Publication, Ltd, 1979).

'® Maulana Idris Kandhlawi, Khatme Nubbuwat. (Deoband, Dariil Ultim, n.d.).

' In the beginning Mirza Ghulim was on the same faith as other Muslims. For example, he used to
believe that Prophet Muhammed %% was the last and final Messenger of Allah. However, later he
started to believe that he was the Mahdi, Messiah and Mujaddid and in the first decade of 20™ century
he also claimed that he was the messenger of Allah. See Maulana Abdul Ghani, Islam aur Qddivaniyat
ka Tagabuli Muta’la (A comparative study of Islam and Qadiyanism) (Deoband, Maktaba

Daral Ultim, n.d.).



covers different aspects of the Qadiyani movement. This book was written in Urdu
language and it is very significant for the subject in order to know the different aspects
of Qadiyani movement.'®

Finally, it is understood that all the literature mentioned above here played an
important role in providing information about Qadiyanism. However, this study
distinguishes itself from other works by concentrating on the personal claims of Mirza
Ghulam Ahmad Qadiyani. The study also analyzes the refutations of these

fundamental claims, specifically those made by Thanvi in his book Qaide Qadiyan.

1.5 FRAMEWORK

The book Qaide Qddiyan is a compilation of Thanvi’s articles which were published
in al-Niir monthly magazine in 1338 AH/1920 AD. It was published in a book form in
1422 AH/2001 AD by Al-Nur publication with some additions and it contains three
parts. The first part discusses the claims of Mirza Ghulam Ahmad Qadiyani followed
by refutations made by Thanvi. The second part is an annotated bibliography of the
works on Qadiyanism. The final part, in the words of the compiler, is “a humble
request to Ahmadiyyah community about the deviated thoughts of Mirza” by Maulana
Abu Ahmad Rahmani of Munger.'” The first and the second parts of the book were
not written by Maulana Ashraf ‘Ali Thanvi and hence will not be analyzed in the
present study.

This study analyzes the book in the following manner:

'® Ilyas Barni, Qddiydni Mazhab ka Ilmi Muhasbd. (6"edn).(Mumbai: Maktbatul Haq, 2003).
" In this request Maulana Rahmani shows the lies of Mirza Ghulam Ahmad to Muslims in general and

Qadiyanis in particular. He indicates the fabricated claims of Mirza from his own books in order to
show the right way to the Qadiyanis.



1. Mirza Ghulam Ahmad Qadiyani’s claims as referred to by Maulana
Ashraf ‘Ali Thanvi are verified by referring to the original writings of the
former.

2. The refutations of Maulana Ashraf ‘Ali are examined by referring to the
opinions of other scholars.

3. The validity of Thanvi’s refutations is analyzed by referring to the Qur’an,
the Sunnah and their commentaries.

Additionally, this study also translates the first part of Qaide Qadiyan from

Urdu to English (claims of Mirza and their refutations by Maulana Ashraf ‘Ali

Thanvi).

1.6 METHODOLOGY

Qualitative content analysis approach is used in this study in order to analyze the
refutations of Mirza’s claims by Ashraf ‘Ali Thanvi. This type of analysis is defined
in three ways by Hsieh and Shannon as “a research method for the subjective
interpretation of the content of text data through the systematic classification process
of coding and identifying themes or patterns”.** Some say that qualitative content
analysis is “any qualitative data reduction and sense-making effort that takes a volume
of qualitative material and attempts to identify its core consistencies and meanings’.
On the other hand, others say that this is “an approach of empirical, methodological
controlled analysis of texts within their context of communication, following content

analytic rules and step by step models, without rash quantification”.!

*Hsieh, H.F., & Shannon, S.E. (2005). Three approaches to qualitative content analysis. Qualitative
Health Research, 15(9), 1277-1288.

' Yan Zhang and Barbara M. Wildemuth, Qualitative Analysis of Content.
(https://www.ischool.utexas.edu/~yanz/Content analysis.pdf. Retrieved on, 15.4.2015)



https://www.ischool.utexas.edu/~yanz/Content_analysis.pdf

However, this study does not use a direct or literary analysis of the terms and
words but rather of its meanings. Maulana Ashraf ‘Ali focuses on the fundamental
claims of Mirza, followed by its refutations but they are not elaborated. He uses
mainly Urdu but included Arabic and Persian terminologies. Hence, this study focuses
on Thanvt’s refutations of Mirza’s fundamental claims by analyzing, elaborating and
simplifying what he had mentioned. This is also achieved by looking at what Muslim
scholars have explained on the topic. This study is based on the Qur’an, the Sunnah as
well as their commentaries while books, journals, articles and online databases are
used as secondary sources to fully understand the subject. Additionally, to validate the

claims of Mirza, references are revisited and drawn upon.

1.7 CHAPTER OUTLINE

This study consists of the following chapters:
Chapter One is an introduction which provides the general background of the study,
justification, research questions, literature review and methodology.

Chapter Two consists of the historical background of Maulana Ashraf ‘Ali
Thanvi, his early life, his education, his teachings and his writings.

Chapter Three provides a brief introduction to Mirza Ghulam Ahmad
Qadiyani, different phases of his life and claims.

Chapter Four contains the analysis of Maulana Ashraf ‘Ali’s refutations of
fundamental claims of Mirza Ghulam Ahmad. In this chapter, the claims of Mirza
would be validated by revisiting the references given by the author. Further, the
author’s refutations are substantiated and elaborated based on the Qur’an and the
Sunnah as well as their commentaries and other Islamic books written by Sunni

scholars.
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The final chapter summarizes the findings of the study, the limitations and
suggestions for further research.

An appendix contains the English translation of the first part of the book Qaide
Qadiyan (claims of Mirza and their refutations by Maulana Ashraf ‘Ali Thanvi)

written in persianised Urdu.
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CHAPTER TWO
MAULANA ASHRAF ‘ALI THANVI

2.1 INTRODUCTION

Maulana Ashraf ‘Ali Thanvi was a reformer, thinker and a prominent scholar from the
Indian sub-continent. He revived many pristine teachings of the Islamic faith which
were either forgotten or confused by deviated practices. He brought the very spirit of
Islamic spiritualism and indicated the real and true nature of Tasawwuf (Spiritualism).
This chapter aims at recapitulating the life and times of Maulana Ashraf ‘Ali Thanvi,

his works and thoughts.

2.2 EARLY LIFE

Maulana Ashraf ‘Ali Thanvi, son of Haji ‘Abdul Haq was born on 19" September
1863 (15 Rabiul Awal 1280 A.H.) in Thana Bhawan, a small town in West Uttar
Pradesh, Northern India.' It is said that he belonged to an esteemed family; his
ancestors were Fartigi from his paternal side and ‘Alvi from his maternal side.
However, his mother passed away when he was just five years old. His father was
considered the best Qari of the time and a master of the Persian lamguage.2

After seeing his innate talent and natural abilities, his father enrolled him in a
traditional Islamic institution. He memorized the whole Qur’an under Ustaz Hafiz

Hussain Ali and then he was admitted to a madrasah (Islamic school) in order to learn

'"Thanvi’s spiritual teacher, Haji Imdadullah (a great spiritual guide of his time) was also from Thana
Bhawan, later he migrated to Makkah. He is known as Haji Imdadullah Muhagir Makki. However,
Thanvi pledged with him in 1301 (A.H.) when he went for Hajj pilgrimage for the first time with his
father. In addition to it, in 1892 (1310 A.H.), when MaulanaThanvi went for Hajj again he spent some
time with his teacher and got Ijaza (authority to give pledge) to spread the Sufistic teachings of
Nagshbandiya. Finally, he came back to Thana Bhawan and set up Khanqah Imdadiya where many
benefitted.

* Ahmad Ali Khawaja, Maulana Ashraf ‘Ali Thanvi. (New Delhi: Kitab Bhawan, 1999), p.1.
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