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ABSTRACT

The study aims to gain a proper understanding of shattariyyah tarigah, in which Abd
al-Ra’uf is the prime figure to propagate the basics of its teachings, particularly in Aceh.
Hence, to explore further details about him, as well as the history behind it. However,
focusing Aceh as the main place, in this case, is not simply to figure out shattariyyah
teaching in Aceh but to understand its link connection with tarigah and tasawwiif as the
agent of disseminating Islam, especially throughout the Malay-archipelago, noted as
Negeri diatas angin, the land above the wind. Historically, Islamic tradition had already
started in 10™ and 11™ centuries. However, the 16™ and 17™ centuries are the most
important period, that, ‘Abd Ra’uf al-Singkili (d. 1693) together with Hamzah al-
Funsiiri (d.1590), Shams al-Din al-Sumatrani (d. 1630), and Nur al-Din al-Raniri
(d.1658) become the main figure. It seems that the hand writing tradition of those
scholars had contributed to the golden of age Islam in south-east Asia. Regarding the
Islamic education, the Acehnese has the specific structure needed to implement. From
the earlier period, dayah has taken an important role in Acehnese society, as well as in
ts politics. Dayah as a centre of Islamic education conducted a number of disciplines in
spreading Islam, leading in rebellions against colonialists, and becoming the centre in
tarigah teaching. In this manner, the method used in this study is library research, by
tracing a number of ‘Abd al-Ra’uf’s writings such as ‘Umdadt al-Muhatajin, Tanbih al-
Mdshi, Sakarat al-Mawt, and Asrar al-Sulitk ila al-Mulitk and also his tafsir, Tarjuman
al-Mustafid. These manuscripts record that ‘Abd al-Ra’uf’s grand master, Shaykh al-
Qushashi and Shaykh Ibrahim al-Kirani, were the prominent shaykh, that had
influenced him. Shaykh al-Qushashi had taught him the fundamental teachings of
shattariyyah tarigah, while Shaykh Ibrahim al-Kurani influenced his philosophical-
mystic concept. ‘Abd al-Ra’uf seems to have combined both approaches tasawwif
akhlaqi and tasawwif falsafi. Likewise other Sufi orders, the objective of shattariyyah
teaching is to experience closeness with Allah, elaborated from its teachings. ‘Abd al-
Ra’tf formulated seven fundamental principles of shattariyyah tarigah. First, the
consciousness of the Oneness-Being. Second, the dhikr and its requirement. Third, the
prophet Muhammad saw as a dhikr model. Fourth is the meaning of Talgin and Bay 'ah.
Fifth, the ultimate benefits from the word La ilaha illa Allah. Sixth, the requirement of
sunnat prayers, and seventh, the character of the followers of the shattariyah tarigah.



Eond! Lo

G Sl de metdl B ey dyladl ikl e Ol dnlll ods Jol2
o8l aehl) WS ) B &Y cansiT Bl 3 L Yy ¢ Lol i
G0 Ol s U DU el 2 Y e 3 ety Caadl ag bl bLs)
o3l A 3 sl e dlg (1963 0 )gp )l e sl OF 18y @l 42T
(1630w) gllassed il sy ((15900) (5,500l 5 pn ¢ s ildly s
AW A @ T Sy sz s oF YL (16580) @l pdll 55
et AU jaall (3 gl sledall Vs SLLSTOT sy (Dl e (o3l
Baz S il O slzg ¢ oY) el han Lady L 300 s (3
L @ aegl) Ll (1) i) 2y depad) O ¢eadl) diid sl
G gl 3 WLl Slawsdl e sad Bedes B (4T (3 Beldly Beade
LS Al slda s (8 g (cppeaad) e gl o BSTeg (DY) L
Sty ol Ky W sy (el B! e (g3 )l e i)
i) gl OF Slbglasedd sda oy ¢"dadzad) Olan 3" iy (UL ) Sobd)
st ande s cad WL 1 0B L Oy Cog )l e et (g3l UIS” 31,80 il
Gsal) anseie 3 gl el T Ly gl ag bl Y1 ) a2l
Opasy ( BIST Couas (i p ar B e et O gy 3 (Al
) 2,2 2y a )l et e AR O 45,5 Y1 Bdgeall Bl Sl o LS il
Al 63bn Ba B398l e g2l g By gels Allal b 38y cailoen A s
o ez g ) OF ey caslllazay ST Lesly cdomsdl o9 Ul ¢yyllaz)l aciy ol
W o> Y ) lsdl) Lpslg chandly cndldl gmo Ly ¢ ST andsy whog ade 4
el dases Lenluy a2 B3lo 4] 2l Lgwsloy Y] 4 V" dmsdll 20IST

gylaz)l ad ol



APPROVAL PAGE

The thesis of Zuherni Binti Abubakar has been approved by the following:

Wan Mohd Azam Bin Mohd Amin
Supervisor

Ismail Mamat
Co-Supervisor

Abdul Salam Muhammad Shukri
Internal Examiner

Enes Karic
External Examiner

Che Zarrina Binti Sa’ari
External Examiner

Mohammed Elwathig Saeed Mirghani
Chairman



DECLARATION

| hereby declare that this dissertation is the result of my own investigations, except
where otherwise stated. | also declare that it has not been previously or concurrently
submitted as a whole for any other degrees at IIUM or other institutions.

Zuherni Binti Abubakar

SIGNALUIE ..o Date ..o



INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA

DECLARATION OF COPYRIGHT AND AFFIRMATION OF
FAIR USE OF UNPUBLISHED RESEARCH

EDUCATIONAL AND PHILOSOPHICAL DIMENSIONS OF
SHATTARIYYAH TARIQAH: AN ANALYTICAL STUDY OF
‘ABD AL-RA’UF AL-SINGKILI’S THOUGHT

| declare that the copyright holders of this dissertation are jointly owned by the
student.

Copyright © 2021 Zuherni Binti Abubakar. All rights reserved.

No part of this unpublished research may be reproduced, stored in a retrieval system,
or transmitted, in any form or by any means, electronic, mechanical, photocopying,
recording or otherwise without prior written permission of the copyright holder
except as provided below

1. Any material contained in or derived from this unpublished research
may be used by others in their writing with due acknowledgement.

2. 1IUM or its library will have the right to make and transmit copies (print
or electronic) for institutional and academic purposes.

3. The UM library will have the right to make, store in a retrieved system
and supply copies of this unpublished research if requested by other
universities and research libraries.

By signing this form, | acknowledged that | have read and understand the [TUM
Intellectual Property Right and Commercialization policy.

Affirmed by Zuherni Binti AbuBakar

Signature Date

Vi




To My Parents, My Husband and My Children

vii



ACKNOWLEDGEMENTS

All Praise be to Allah for allowing me to complete my study at this level, and without
His blessing this dissertation could not have been completed.

With regard to the completion of my doctoral research, I have gained invaluable
benefits throughout my study from my supervisor, members of staff and friends at
Department of Uszl al-Din and Comparative Religion, Kulliyyah of Islamic Revealed
and Human Sciences, Center of Postgraduate Studies, International Islamic University
Malaysia.

To my supervisor, Assoc. Prof. Dr. Wan Azam bin Mohd. Amin, | owe a great
debt of gratitude that I will forever remember his assistance, advice, guidance, support
as well as his scholarship and friendship particularly in the completion of my research.
His intellectual generosity has strongly inspired me to approach the intellectual
qualitative discourse especially in writing my dissertation that eventually has influenced
and sharpened my intellectual development especially in tasawwuf issues.

I would like to thank my friends and colleages for their support, whose frienship,
advice, and suggestion contributed to the making of this dissertation. | would also like
to express my heartfelt appreciation to Aceh Goverment in collaboration with Ministry
of Higher Education for their financial support and academic consultation.

First and foremost, | would like to thank my mother Sitti Hawa bin Ahmad Amin
for being firmly supportive of my path, and made great effort and sacrifice for the
wellbeing of her children’s.

My everlasting appreciation is to my beloved husband, Muhammad Igbal
Hanafiah whom | owe a debt of gratitude for his understanding, care, patience,
encouragement and tolerance and whose sacrifices and moral support sustained me in
journey to the completion of my study. My gratitude for the blessings of Allah who
bestowed upon me a happy family; my children, Muhammad Ayyash, Muhammad
Hudhaify, and Muhammad Andhar Syah al-Kasmiry who have shared my joy and
sorrow throughout my period of study.

| pray Allah for His blessing to reward for their kindness, supports, and patience
and stated as the good deeds in this world and hereafter.

viii



TABLE OF CONTENTS

YN 0] 1 Lo APPSR i
ADSLIACT 1N ATADIC ettt ettt e earees iii
APPIOVAL PAZE.....oiieiiiieieeee ettt e aee e v
DIECIATALION ...ttt ettt ettt et e et e esbe e saeeabeessaeenbeensneensees v
L0107 00w Ted 1 YL USSR vi
DEAICATION ...ttt ettt ettt et e et e et eesbe e taeeabeesseeenbeensneenreas vii
ACKNOWIEAZEMENTS ....cccuivieiiiieciieecee ettt ee e sree e s reeesnaeeenes viii
Table OF CONENLS ...c..eeeiiieiieeiieiie ettt ettt ettt et e et e et esbeesaeeesbeessaesnseessaaans ix
Transliteration Table.........cceeeiiiiiiiiiiiicee e e xii
CHAPTER ONE: INTRODUCTION .1
1.1 Background of the Study ........cccceevieiiiiiiieiieieceee e 1
1.2 Statement of the Problem.............cccoeviiiiiiiiecceeceeee e 6
1.3 Research QUESHIONS. ........cciviiieiiiceiie ettt e 7
1.4 Research ODJECtIVES. ....cccueruiiriiiiiiirieeieeerteeeeet e 8
1.5 Significance of the Research ...........cccoovieeiiiiiiiiiiiiieeee 8
1.6 Research Methodology ........c.coviiiiiiiiiiiieeiiee e 9
1.7 Literature REVIEW .......c.cccvieiiiiiiieiiecieeiteeee ettt 11
1.8 ChapteriSation .......cccueoueeiiirieniieieeiceie et 20

CHAPTER TWO: ‘ABD AL-RA’UF AL-SINGKILI: LIFE,
INTELLECTUAL NETWORK AND HIS ROLE IN ACEH

KINGDOMSHIP w22

2.1 INtrOAUCHION. ....eiitiieiteeite e 22

2.2 ‘Abd Al-Ra’if Al-SingKili’s Life ......ccceeveroieieieiinieniicneeieeeeene 22

2.3 ‘Abd Al-Ra’uf Al-Singkili’s Arabian Networks ........ccccovceeviiiinieniennn 24

2.4 ‘Abd Al-Ra-uf Al-Singkili’s Main Role........c..ccceeiiniiiiniiniininice 30

2.4.1 ‘Abd Al-Ra’uf Al-Singkili in Political Milieu..........cccccccueeeennenne. 30

2.4.2 ‘Abd Al-Ra’uf in Social Religious Milieu.........cccccoceeveriinicnnenne 34

2.5 ‘Abd Al-Ra’uf Al-Singkili and His Works.........ccoeevveeviiiinciiiieeeeens 40

2.6 ‘Abd Al-Ra’uf Al-Singkili and His Disciples .........ccoceevervenernieniennnne 44

2.7 ‘Abd Al-Ra’uf Al-Singkili and His Contributions .........c.ccceceevieenenee. 45

2.8 CONCIUSION ..ottt 47
CHAPTER THREE: AL-RA’UF AL-SINGKILI AND FUNDAMENTAL

TEACHING OF SHATTARIYYAH TARIQAH 49

3.1 INtrOAUCHION. ...ttt 49

3.2 The Origin Of Tarigah In Tasawwiif DISCOUTSE.......cccvveeecvveeecrreenreeennne. 50

3.2.1 The Beginning of Tasawwiif Development...........cccceeereerienennne. 51

3.2.2 The Emerging of Tariqah ............c.ccoueeeeeeeecueeeecieeecieeeieeeeieeenns 55

3.2.3 The Chief Tarigah LINes..........cccoecvevieeiiienieeiieeieeieesie e 56

3.2.3.1 MESOPOLAMIA ....eeeeuvveeeiiieeeiiieeeieeeeieeeeieeeeveeeseveeeseveeeeanee s 57

3.2.3.1.1 Suhrawardiyyah ........cccccceeviieniiiniiiiiecee e 58

3.2.3.1.2 Rifa’Tyyah ..o 58

3.2.3.1.3 QAdIrTyyah.....coouieieiieieeieeeeeee e 59



3.2.3.2 Egypt and the Maghtib ..........ccceeeeviieviiiiniieieee e, 60

3.2.3.3 Iranian, Turkish, and Indian Sphere ............ccccccvevvrennennne. 64
3.2.3.3.1 Kubrawiyyah.........cccoeeviiieiieeieeeeeeeee e 65
3.2.3.3.2 Yasaviyyah......occevvieeciieniieeiiesieeeee e 67
3.2.3.3.3 Mawlawiyyah......cccccoeeviiieiiieeieeceeee e 68
3.2.3.3.4 Khawajagan — Nagshabandiyyah..............cccccoennn. 70
3.2.3.3.5 ChiStiyyah ....coceeviieieriieieeeeee e 72
3.2.3.3.6 Indian Suhrawardiyyah ...........ccccccoevviiiniiniiiiienns 73
3.3 ‘Abd al-Raiif and the Root of Shattariyyah Tarigah.............................. 74
3.4 The Seven Fundamental Teachings of Shattariyyah ...................cu........ 82
3.4.1 The Consciousness of the Oneness-Being ..........ccccoeeveveviieeenenns 83
3.4.2 The Dhikr and its Manners and Requirements................c.cccueenee.. 85
3.4.3 The Hadits of the Prophet (PBUH) in Performing the Word La
HARA T AIGR ... 89
3.4.4 The Ultimate Benefits from the Word La ilaha illa Allah............ 89
3.4.5 The Meaning of Talgin and Bay ah .............ccccccueeeevecvenceeeneennnnn, 90
3.4.6 Requirement of Sunnat Prayers..........ccocceceveeneniicneencniiencenennne. 95
3.4.7 The Character of the Followers of Shattariyah Tarigat................ 98
3.5 CONCIUSION ...eeiitiieeiiie ettt et et e et e e e te e e e raeesreeesreeeeaneeennnes 99
CHAPTER FOUR: THE EDUCATIONAL DIMENSION OF ‘ABD AL-
RA’UF AL-SINGKILI IN HIS SHATTARIYYAH TEACHINGS.........cccceveunen.. 101
4.1 INErOAUCTION. ...eeiiiieeiiie ettt ettt et e et eeta e e eaaeeessaeesaseeenes 101
4.2 The Circle of Islamic Teaching’s Transmission...........ccceeeeuveeeveeenneenns 102
4.3 Educational Aspect of Shattariyyah Teachings.........cccccceevervenennucnnne 104
4.3.1 Shaykh, Murshid and Murabbi............cccceeevieeviienciienieeeiee e 105
4.3.2 The Genealogy O SilSilah..........c..cccovvvivieiinoiiniiieniiniiieeieeen, 106
4.3.3 Talgin, Bay’ah And [JAZQM ...........c.ooeeveeeaiiaaieeeieeeee e 107
4.3.4 Benefit of Follower of Shattariyyah Tarigah ............................... 112
4.4 ‘Abd Al-Ra’uf And His Zawiyyah (Dayah Syiah Kuala,....................... 112
4.4.1 Islamic Education Centre...........ccceevveevieenieeniienieeiiesie e 113
4.4.2 Intellectual Networking Centre..........ccceeevveeevieeecieenieeeeieeeeenn 113
4.5 The Role of Dayah in Society at Present Days..........cccceeeevieniininiiennne 114
4.6 Dayah: Centres of Practical Shattariyyah Tarigah in Aceh................... 120
4.6.1.1 Seulimum, Great Aceh; Dayah Tanoh Abe...................... 122
4.6.1.2 Samalanga, West Aceh; Dayah Awe Geutah ................... 130
4.6.1.3 Seulimum, Great Aceh; Shattariyyah, Khalwatiyyah....... 131
4.6.1.4 Seunagan, West ACeh.........ccceevviiiviiieeiiieeieeee e 132
4.7 Dayah; the Format of Education..............ccceoceiviiiiniiniiiinieeieeie e 137
4.8 CONCIUSION ...ttt sttt e e 138
CHAPTER FIVE: THE PHILOSOPHICAL DIMENSION OF ‘ABD AL-
RA’UF AL-SINGKILI TOWARD SHATTARIYYAH TEACHING................. 139
5.1 INErOAUCTION. ..ottt 139
5.2 Theological APProach ..........cccceeeuieeiieiieniieiieeie e 141
5.2.1 HUMAN ACES..ccuiiiiiiiiiiiieiieete ettt e 141
5.2.2 Seeing God in the Hereafter............cccoveevviieeciieeciiecie e 143
5.2.3 MUSHIM SIN.uiiiiiiiiiiiiiniieieiiecee et 144
5.2.4 The Phenomenon of the End of the World .............c..ccooiiin. 146



5.3 Metaphysical Approach........cccceeeviiiiiiieeiiieeceeee e 153

5.3.1 ‘Abd al-Ra’uf’s Identification of Soul.........c.ccceeviieviieniiiiien. 155

5.3.2 The End of the Journey of the Soul............cocvveeiiiiniiiiniies 158

5.3.3 The Nature of GOd .......cocevieriiiiiinienieieeseeeeeee e 160

5.3.4 The Nature of Creation ...........cocceeevieerieeieenieeeesieeieesie e 161

5.3.5 The Ultimate Goal of Dhikr (Remembrance of Allah)................. 168

5.4 Ontological APProach........c..ceeviieiiieeiiieeiie e 170

5.4.1 Wujudiyyah in ‘Abd Al-Ra’if’s Point of Wiew........c.cccceevevvennnn. 170

5.4.2 The Concept of al-Fayd and al-Zill ..............ccccceveeecveeecerencrenanns 173

5.4.3 The Concept of Nir Muhammad ...........cccooeveeiieniiiiiiniieiies 175

544 Fand’ and BAGQA’ .......c.oooceeeeeeieeiiieeieeecieeeee et e e 178

5.4.5 Insan Kamil (Perfect Man)..........cccceevveeeiieeniieeniieesie e 179

5.5 CONCIUSION ...eeiiiiiiciiie ettt e et e et e e et e e e baeesraeeereeeenneeenenas 190
CHAPTER SIX: CONCLUSION. ...ucciviiiinsunssensaessssssesssssssssssssssssasssssssssssssssssssssass 193
6.1 Summary and FInding of the Research ............cccooviviiiiiiniiinieiee, 193

6.2 Recommendation for Further Studies...........cccccoeeviieiviiieiiieeie e 198
BIBLIOGRAPHY 200
APPENDIX: RELATED NUSUS ..uoeveveeeeserssssesssssssssssssssssssssssssssssssssssassens 205

Xi



Arabic Alphabet

TRANSLITERATION TABLE

Arabic Letters Latin Letters Origin Example Example of
Transliteration
3 ¢ Jla sa’ala
< b Ju badala
< t DX taurah
& th A thamar
z j Jaa Jjamal
z h Cuda hadith
z kh Al khalid
A d O s diwan
3 dh e madhhab
D r ) rahim
J z pe) zamzam
o S Qs sarab
o sh s shamsh
o S Jua sabr
U=l d s damir
L t pla tahir
L z xb zuhr
d ‘ e ‘abd
¢ gh cue ghayb
— f — figh
] q ol qgadi
& k oS ka’s
J 1 o laban
2 m e mizmar
J n ps nawm
> h Lo habata
s W Jass wasala
$ y Db yasir
Short Vocal
Arabic Letters Latin Letters Origin Example Example of
Transliteration
& (fathah) a Jad fa’ala
& (dhammah) u e hasiba
2(kasrah) i S kutiba

xii




Long Vocal

¢ (fathah and alif) a oS katib

< (va and alif) i S karim

5 (dhammah and waw) i} s hurif

Diphthong

& (kasrah and ya) lyy/i D) raji’i

Fathah and ya aw J gawl

Fatah and waw ay o sayf
Dhammah and waw uww/u D ‘aduww

Xiii




CHAPTER ONE
INTRODUCTION

1.1 BACKGROUND OF THE STUDY
Tarigah (Sufi order) was an institution in Islam until the 14" century (8" century
Hijriyyah). As an organisation in the world of tasawwiif, it can be considered something
new and previously unavailable in the early Islamic tradition, including during the
Prophet’s time (PBUH). Nearly all known Sufi orders (turug, sing; tarigah) are related
to the later groups of religious leaders or scholars who lived centuries after the Prophet’s
time (PBUH).!

However, to attain a comprehensive understanding toward tarigah, it is
previously to consider the important prior concepts of Islam, which is consist of Islam,
Iman and IThsan. Indeed, it was referred to as a hadith of Prophet (PBUH):

One day while the Prophet (PBUH) was sitting in the company of some
people, (the angel) Gabriel came and asked, what is faith (iman)? Prophet
replied faith (iman) is to believe in Allah, His angels, the meeting with
Him, His Apostles, and to believe in the resurrection. Then he further
asked, what is Islam? Prophet (PBUH) replied, to worship Allah alone
and none else, to offer prayers perfectly to pay the compulsory charity
(zakat) and to observe fasts during the month of Ramadan. Then he
further asked, what is ihsan (perfection)? Prophet (PBUH) replied, to
worship Allah as if you see Him, and if you cannot achieve this state of
devotion, you must consider that He is looking at you.?

' R.S. Bhatnagar, Dimension of Classical Sufi Thought, (Delhi: Motilal Banarsidass, 1984), 175. The
Qadiriyyah for example, is related to Shaykh ‘Abd al-Qadir al-Jilani (1088-1166), Suhrawardiyyah is
related to Shihab al-Din Abu Hafs al-Suhrawardi (1097-1168), Rifd ‘iyyah is related to Ahmad ibn ‘Al
Abil al-Abbas al-Rifa‘1 (1106-1182), Shddhiliyyah is related to Abi al-Hasan Ahmad ibn ‘Abd Allah al-
Shadhili (1197-1258), and Nagshbandiyyah is related to Baha“ al-Din al-Nagshabandi (1318-1389) J.
Spencer Trimingham, The Sufi Orders in Islam, 33-49. See also Annemarie Schimmel, Mystical
Dimensions Of Islam, (USA: The University Of North Carolina Press, 1975), 244.

2 Abu Husin Muslim Ibn al-Hajjaj, Sahih Muslim, Bab: Bayan al-Iman al-Islam al-Thsan, (Beirut: Dar al-
Fikr), Juz 1, 87



Indeed, the whole Qur’an guides to /lhsan, which means excellently doing
everything and doing the acts of charity and kindness. The hadith already gave the
perfect definition of /hsan is it’s to worship Allah as you are seeing Him and while you
see Him, not yet truly He sees you.

All Islamic scholars agreed that there are four stages needed to achieve to
establish the Islamic character, as shari’ah (jurisprudence), tarigah (the path), ma rifat
(knowing), hagiqat (reality). Tarigah meaning way, path or method as mentioned in
Qur’an: If only they were to go straight on the path (tarigah), we would give them
abundant water to drink.> However, the phrase associated directly from the Sufism
point of view alone, known as the Sufi order, is assumed to specific masters, rulers and
disciples.

In the Prophet (PBUH) period, even the Sufi word was not recognised, but he
has been identified as the best figure in performing Sufism. Indeed, the basic goal to be
achieved in Sufism or asceticism is to apply self-controlling from the desire of dunyad,
and take akhirat for granted as the real satisfaction called zuhud. Further, in the first and
second century of Hijriyyah, Islamic asceticism developed from Madinah, Basrah,
Kuffah, and Egypt until 8" century Hijriyyah, where fariqgah emerged.*

The development farigah later on leading to the formation of schools of teaching
and training about the personalities from whom the great tarigah derive and their
subsequent development. The main areas tarigah development consist of three areas
were: first, Mesopotamia, where some of the farigah develop from this line, such as
Suhrawardiyyah, Rifaiyyah, and Qadiriyyah. Second, Egypt and the Maghrib, where

Shadhiliyyah becomes the main tarigah. Third, Iranian, Turkish and India sphere, where

3QS: al-Jin (72) : 16-17.
4 Abi al-Wafa al-Ghanimi Al-Taftazani, Madkhal ila al-Tasawwuf al-Islam, trans: Ahmad Raf’
Uthmani, Sufi Dari Zaman ke Zaman, (Bandung, Pustaka, 1985), 236



Kubrawiyyah, Yasaviyyah, Maulawiyyah, Khawajagan Naqgshabandiyyah, Chistiyyah
and Indian Suhrawardiyyah.> However, Shattariyyah seems lined from Chistiyyah as
the influential tarigah in India.

Meanwhile, the growth of the Sufi orders in Indonesia occurs as in other Islamic
countries. The establishment of the Islamic kingdom of Aceh-Pasai in the mid-13™
century had recorded the role of religious scholars (‘ulamd’) in the kingdom,
propagating Sufism and its orders. These ‘ulama’ studied in Mecca for a certain number
of years and then returned with the certificate of permission (ijazah) from their shaykh
to teach a farigat in Indonesia. For example, Hamzah al-Fansiiri (d. 1590) is the shaykh
of Qadiriyyah, Nir al-Din al-Raniri (d. 1658) is the shaykh of Rifa iyyah, ‘Abd al-Ra’uf
al-Singkili (1615-1690) is the shaykh of Shattariyyah’, and ¢ Abd al-Samad al-Palimbani
(d.1788) is the shaykh of Sammaniyyah.®

Mostly, tarigah teaching emerged in Islamic educational institutions, especially
in Aceh, which ruled the main rule in society. Structurally, the level of educational
institutions in the Acehnese system in the earlier period was divided into primary,
secondary and higher education levels. In Aceh, there were called meunasah (primary
school), rangkang or balee (secondary school) and dayah (higher education). In the

higher education system (dayah), there are three levels, they are; first is dayah as

5 I. Spencer Trimingham, The Sufi Order in Islam, (Oxford: Oxford University Press, 1971), 31.

6 J. Spencer Trimingham, The Sufi Order In Islam,..., 65.

"The name shattariyyah comes from Shaykh ‘Abd Allah al-Shattar (d.1485), a scholar who had familal
connections with Shihab al-Din Abi Hafs ‘Umar Suhrawardi (1145-1234), a sufi scholar who popularised
Suhrawardiyyah. The Suhrawardiyyah actually has its root in Transoxiana tradition becouse its silsilah
related to Abu Yazid al-‘Ishqi, who related to Abli Yazid al-Bistami (d. 873) and Imam Ja’far al-Sadiq
(d. 763). Shattariyyah later on is known as ‘Ishqiyyah in Iran or Bistamiyyah in Turkey Uthmani, and
was fairly popular in the Middle East around 15™ century before it faded and its influence was replaced
by Nagshabandiyyah. Ibid., 132.

8Sri Mulyati (et.al), Mengenal dan Memahami Tarekat-Tarekat Muktabarah di Indonesia, (Jakarta:
Kencana, 2005), 26.



undergraduate level, second is dayah manyang or dayah chik as postgraduate and master
level, and third is jami’ah as postgraduate or doctoral level.

‘Abd al-Ra’uf al-Singkili (1615-1690) was appointed as the successor (khalifah)
of shattariyyah tarigah in Malay-Indonesia recorded also has a dayah called dayah
Shaykh Kuala. He studied in Mecca for 19 years with various religious figures. One of
the influential masters (shaykh) to whom he was assigned who disseminated the
shattariyyah tarigah was Ahmad al-Qushashi (1583-1660). After Ahmad al-Qushashi
died, ‘Abd al-Ra’uf al-Singkili returned to Aceh and disseminated this tarigah. At the
same time, he also held the post of Qadi (judge) in the kingdom during the reign of
Queen Safiyat al-Din Taj al-‘Alam (d. 1675). As a legitimate leader, she also
contributed to the growth of the shattariyyah teachings in her kingdom.’

The goal of the shattariyyah teachings is fearness (tagwa) and closeness
(tagarrub) to Allah. ‘Abd al-Ra’uf asserted the certain character belongs to those who
follow shattariyyah firmly and at the same time reflected the character of believer
narrated within hadith of Prophet Muhammad (PBUH).

The character of the follower shattariyah tariqat, are first, they showed

their blessing and mercy to others, particularly for their Muslim relatives.

Second, constantly they perform the spiritual exercise (riydadat al-

nafsiyyah) in order to change their behaviours from a bad manner to the

good one. Third, they are always asking for Allah forgiveness. Fourth,

alienating themself from forbidden and doubtful and holding desire off

and its agitation. Fifth, they evaluate themself (muhasabah) for their

action—six, performing the good deeds in any condition. Seventh,

struggling inside out from their passion continuously.!”

In the line, the shattariyyah teaching is also formulated in certain concepts. One

of them is the relationship between God and nature. Nature is created by Nir

Muhammad, which emanates from God; everything in nature, is in the knowledge of

% Syahrizal, Shaykh ‘Abd al-Ra’if dan Corak Pemikiran Hukum Islam, (Banda Aceh: Yayasan Pena,
1998), 22.
10¢Abd al-Ra’uf al-Singkili, ‘Umdat al-Muhtajin, ..., 43-44r.



God and this is called the prototypes (a’ydan thabitah). A’yan thabitah eminates into
a’yan kharijiyyah (the outward the reality of God), then a’yan kharijiyyah is the shadow
of the One or object from which the shadow comes, and He is none other than Him.!!

The wujudiyyah doctrine was still contentious when ‘Abd al-Ra’uf al-Singkili
faced the two poles of the different views of Sufism of Hamzah Fansiiri (d.1590),
Shamsuddin al-Sumatrani (d.1630), and Nir ad-Din al-Ranir1 (d.1658). He said:

Al-Rabb rabb wa in tanazul al-‘abd ‘abd wa in taraqqi, artinya yang
Tuhan itu Tuhan jua dan jika turun tajalli sekalipun dan yang hamba itu
hamba jua dan dan naik ma’rifahnya sekalipun maka yang haqiqat itu
tiadalah dapat ia bertukar sekali-kali seperti tamsil cahaya pelita
ditempulah cahaya matahari maka dihapuskan cahaya pelita oleh cahaya
matahari. Maka barang siapa tiada memeliharakan haqiqat seperti yang
demikian itu maka yaitu zindiq lagi mulhiq yakni mumkin kafir dan
mandhahirkan selamanya dan lagi terkelanjur i’tiqadnya.!?

The approach taken by Abd al-Ra’uf al-Singkili is moderate between the
contrasting ideologies. The reconciliation stands in tasawwif developed by ‘Abd al-
Ra’uf al-Singkili can be observed from the three pillars of his thinking in the field of
tasawwuf. The three main ideas are: first, divine belief and relationship with nature,
second, insan kamil, and third, the road to God (tarigah)."

In the divine belief and its relationship with nature, ‘Abd al-Ra’uf al-Singkili
adopts that God's only essential form while his creation is a manifestation of His Nature,
the shadow of the essential being. Insan kamil is the ideal human figure that ‘Abd al-
Ra’uf al-Singkili understands as the combination of the teachings of al-Ghazali (1058-
1111) and Ibn ‘Arabi (1165-1240). Moreover, the tarigah orientation initiated by ‘Abd

al-Ra’uf al-Singkili promotes the concept of monotheism (fawhid) and remembrance

(dhikr). The dhikr represents the tawhidic perspective which has four subtopics, namely

" Oman Fathurrahman, Tanbih al-Mdshi, Menyoal Wahdah al-Wujid Kasus ‘Abd al-Ra uf Al-Singkili di
Aceh Abad 17, (Bandung: Mizan, 1999), 47.

12 ¢Abd al-Ra’uf al-Singkili, Asrdar al-Sulk ild al-Mulk, ..., 43-44r.

13 Oman Fathurrahman, Tanbih al-Mdshi, Menyoal Wahdah al-Wujiid,..., 65.



tawhid al-ulihiyyah (lordship monotheism), tawhid al-af’al (actions monotheism),
tawhid al-sifat (attributes monotheism), and tawhid dhat (essence monotheism), all of

which are accumulated in the kalimat “La ildha illa Allah™ .**

1.2 STATEMENT OF THE PROBLEM
‘Abd al-Ra’uf ibn ‘Ali al-Jaw1 al-Fansiri al-Singkili (1615-1690) is known as one of
Indonesia’s religious scholars'® together with others such as Hamzah Fansuri (d. 1590),
Shamsudddin al-Sumatrani (d. 1630) and Nir al-Din al-Raniry (d. 1658), who were
engaged in political conflicts and religious debates in the early times of the Islamisation
process in Indonesia, more precisely in the second half of the 17 century in Sumatra.!®
Born in Singkel in the kingdom of Aceh around 1615, ‘Abd al-Ra’uf al-Singkili
received religious education during his childhood from his father, Shaykh ‘Ali. Upon
adulthood, he travelled to the Middle East, where he lived for 19 years, and pursued
knowledge in the field of Islamic law ( ‘ilm shari’at) such exegesis (tafsir), prophetic
traditions (hadith) and jurisprudence (figh) as well as esoteric sciences ( ‘i/m hagigah)
such as Sufism.!”

The teachings of ‘Abd al-Ra’uf al-Singkili are presented in five areas: faith
(agidah), law (shari’ah), path (tarigah), truth (hagiqah), and knowledge of God
(ma’rifah). The first exposes his interpretation of the doctrine of tawhid, while the other

four reflected his teachings regarding Sufism. The precepts he puts forward, particularly

14 Oman Fathurrahman, Tanbih al-Mdshi, Menyoal Wahdah al-Wujid,..., 66.

Hasjmi, Ali, Shaykh ‘Abd al-Ra’if Shiah Kuala, Ulama Negarawan yang Bijaksana, In Universitas
Shiah Kuala Menjelang 20 Tahun, (Medan: Waspada, 1980).

16p Voorhoeve, Bayan Tajalli; Bahan-bahan untuk Mengadakan Penyelidikan lebih Mendalam tentang
Abd al-Rauf al-Singkel, trans. Aboe Bakar Atjeh,(Banda Aceh: PDIA,1980), 3

17T, Iskandar, ‘Abd al-Ra’if Tokoh Shattariyyah Klasik (Abad ke.17) in M.D. Muhammad (e.d), Tokoh-
tokoh Sastera Melayu Klasik, (Kuala Lumpur: Dewan Bahasa dan Pustaka 1987), 72-73.



those regarding invocation (dhikr), shows that he subscribes and promotes the
shattariyah order.'3

The consideration regarding the doctrine of tawhid promoted by ‘Abd al-Ra’uf
al-Singkili led to the formulation of two concepts; the concept of emanation (al-fayd)
and the shadow (al-zill). According to him, the universe represents the emanation of the
Truth (al-Hagqq). Thus, the relation between the two is like an object with its shadow.
An object is hardly distinguishable from its shadow. However, they differ from each
other. In this way, ‘Abd al-Ra’if al-Sigkili maintains both principles of divine
immanency (fashbih) and transcendency (tanzih)."

Based on the explanation above, the problem that this thesis will seek to explore
is to examine the thought and works of ‘Abd al-Rauf al-Singkili on the relationship
between God and nature. ‘Abd al-Raif al-Singkili elaborated the relationship through
martabah tujuh which is more philosophical approach. However, the dhikr as the main
medium of shattariyyah’s teaching more elabored through educational approach where
‘Abd al-Rauf al-Singkili promoted the seven basic teaching of shattariyyah which is he
mentioned the role of the shaykh, murabbi and murid. As educational approach discuss
the matter and the output of the educational process, from shattariyyah Abd al-Rauf al-

Singkili elaborate the manners and attitudes belong to the followers of shattariyyah.

1.3 RESEARCH QUESTIONS

The questions that this thesis attempts to answer are:
1- Who was ‘Abd al-Ra’uf al-Singkili and the educational, social and political

milieu in his time?

18 Oman Fathurrahman, Tanbih al-Mdashi, Menyoal Wahdah al-Wujid,..., 23.
1% Oman Fathurrahman, Tanbih al-Mdshi, Menyoal Wahdah al-Wujid, ..., 31.



2- What is shattariyyah tarigah and what is ‘Abd al-Ra’uf al-Singkili’s
methodology in disseminating the teaching to the public?

3- What is the educational dimension of ‘Abd al-Ra’uf al-Singkili regarding to
shattariyyah tarigah?

4- What is the philosophical dimension of ‘Abd al-Ra’uf al-Singkili in relation to

the shattariyyah tarigah?

1.4 RESEARCH OBJECTIVES
In the light of this, the main objectives of this research are:
1. To examined the role ‘Abd al-Ra’uf al-Singkili educational, social and political
milieu in his time.
2. To define the concept of tarigah shattariyyah and its teachings from ‘Abd al-
Ra’uf al-Singkili’s perspective.
3. To analyse ‘Abd al-Ra’uf al-Singkili’s views on rhe method used in promoting
shattariyyah tarigah and further to find educational dimension from it.
4. To analyse ‘Abd al-Ra’uf al-Singkili’s views on the relation between God and
nature from which the philosophical dimension is elaborated from theological,

metaphysical and ontological approaches.

1.5 SIGNIFICANCE OF THE RESEARCH

The significance of this study are: first, as ‘Abd al-Ra’uf al-Singkili is the leading figure
in this research, thus his ideas about the human being in relation to himself from within
toward an understanding of the relationship between human being and God, which is
the basic lesson of the shattariyah teachings which ‘Abd al-Ra’uf al-Singkili refer to;

second, from the elaboration above, the understanding of ‘Abd al-Ra’if al-Singkili from



his educational and philosophical point of view to look further into his intellectual
dialogues, particularly in the Sufism tradition in South East Asia in the 16th and 17th
centuries. Third, looking for ‘Abd al-Ra’uf al-Singkili and his era, not simply for the
historical and glory romance of the Achenese Islamic Kingdom, but also to awaken
local Islamic scholars to be concerned with Islamic intellectual heritage to develop

further the society.

1.6 RESEARCH METHODOLOGY

In order to achieve the objective of this study, the researcher adopts the qualitative
approach based on library research. Therefore, it mainly required information and the
necessary data collected from primary sources and secondary sources. Primary sources
include books or manuscripts written by ‘Abd al-Ra’if al-Singkili. Some of them used
in this research are:
I- From Aceh Museum, in Kumpulan Teks, No. INU. 07.109 founded some
manuscripts are:

a. ‘Agaid Iman.

b. Sakarat al-Mawt.

c. ‘Umdat al-Muhtajin, which elaborates his journey from which the
information about his intellectual progress is obtained, also his
conceptual thought about the essentials of God and His relationship with
nature.

d. Mujarabat.

e. Doa dan Ajimat.

f.  Asrar al-Sulik ila al-Mulitk which examines his thought of the nature of

creation particularly the human soul.



g. Kifayat al-Muhtajin.
h. Ma’rifat Laylah al-Qadyr.
From above manuscripts founded that ‘Umdat al-Muhtajin contributed

a significant data according to shattariyyah teachings, from which further
educational dimension will most refer. In addition, Asrar al-Sulitk ila al-Mulik
presented the valuable data according the human soul which is the discussion of
philosophical dimension from mystical approach will refer mostly.
Sullam al-Mustafidin, Library Foundation of Education Ali Hasjmi and already
recorded in the catalogue Ali Hasjmi with the code 11B /TS /9/YPAH /2005.
This manuscript elaborated in detail about the Divine and human act discussion,
and mostly used in examining the philosophical dimension from theological
approach in this research.
Tanbih al-Mashi al-Mansub ila Tariq al-Qushashi, Pdf version edited by Oman
Fathurrahman?® which emphasises practices based on the shattariyyah teaching.
This manuscript presented the philosophical dimension regarding the realm of
God and human and the connection between both. It will contributed on
ontological approach discussion in this research.

Meanwhile, secondary sources include books, articles and journals which

discuss ‘Abd al-Ra’uf al-Singkili’s life, education, contribution, thoughts and issues

related to his time and present research.

The collected data from primary and secondary sources are treated the content

analysis method that includes comparative and critical analysis. This research focus on

critical analysis means conducting a critical analysis on the thought of ‘Abd al-Ra’uf

20 <Abd al-Ra’iif Al-Singkili, Tanbih al-Mdshi al-Mansiub ila Tarig al-Qushdshi, Pdf version, edited by
Oman Fathurrahman
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al-Singkili. This critical analysis involved several stages: researching document content,
investigating the origin of thought, evaluating the arguments and facts, giving positive

critiques, and concluding.

1.7 LITERATURE REVIEW

The study of ‘Abd al-Rauf al-Singkili found out in various approaches and perspectives.
Therefore, the literature review in this research examines the related and relevant
literature to find gaps and diversity in other studies. These literatures review about ‘Abd
al-Rauf al-Singkili’s study can be categorised into four areas: (a) studies and research
of Sufism derived into tarigah development. (b). Tarigah syattariyyah from its original
place in India until emerging in Southeast Asia. (c) The role of ‘Abd al-Rauf al-Singkili
and his philosophical thought, particularly in a mystical approach. (d) The educational
approach in disseminating syattariyyah teaching from its teaching and the role of dayah
as an Islamic education institution early in Aceh.

In order to get a comprehensive understanding of Sufism and its development
in general, several books can relate, among them are: Abu al-Wafa al-Ghanimi Al-
Taftazani, Madkhal ila al-Tasawwuf al-Islam, trans: Ahmad Raft’ Uthmani, Sufi Dari
Zaman ke Zaman?!, and Annemarie Schimmel in Mystical Dimensions of Islam??
describes a fundamental understanding of Sufism from the historical approach as well
the sufistic views from prominent sifi. In Sufism an Account of the Mystics of Islam,
A.J. Arberry explores the development of Sufism from ascetism at the time of the

Prophet (PBUH) to the rise of theosophy in Islamic mysticism as well as the later Sufi

2l Abii al-Wafa al-Ghanimi Al-Taftazani, Madkhal ild al-Tasawwuf al-Islam, trans: Ahmad Rafi’
Uthmani, Sufi Dari Zaman ke Zaman, (Bandung, Pustaka, 1985).

22 Annemarie Schimmel, Mystical Dimensions Of Islam, (USA:The University Of North Carolina Press,
1975)
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